signs and wonders of Allah’s creation: how He made the 
moon a means for people to tell the time, how He made it p 


people to travel by sea, and derive food and transport from ce 
animals. 


This is not ‘conquest’ of nature by human beings as son 

to think, but the subtle observation and use of the ways ¢ 
are made - the laws of Allah. What is science but 
discovery of ‘natural laws’ so that they can be put to use in t 
of mankind? If those ‘natural laws’ are changed, or different 
just unpredictably disrupted in some way, human beings ar 
in control of nature, like the ship mentioned in the Qur'an \ 
tossed by a storm. The people on it only remember Allah \ 
do not feel in control of the situation, but as soon as they f 
they forget about Him again. 


He it is Who enableth you to traverse through land and 
sea; so that ye even board ships;- they sail with them with 
a favourable wind, and they rejoice thereat; then com 
stormy wind and the waves come to them from all 

and they think they are being overwhelmed: they cry 
Allah, sincerely offering (their) duty unto Him saying, ° 
thou dost deliver us from this, we shall truly show our 
gratitude!’ 

(10:22-3) 


Similarly, today we find that disruption in the environment 1 
threatening our control of it and we are starting to worry, a 
appreciate the fine balance of ‘nature’ which we have taken for 
granted up to now. 

Environmentalists point out the many destructive results of human 
science and its applications in the modern world. The Qur'an says 


Mischief has appeared on land and sea because of what 
the hands of men have done, that (Allah) may give them 
a taste of some of their deeds, in order that they may turn 
back (from Evil). 


(30:41) 


When it is said to them ‘Make not mischief on the earth 
they say, ‘Why, we only wanted to make peace.’ 


(2:11) 


The Qur’an condemns those who heap up wealth, believing it 
make them live forever; those who appear to be pious, yet 
orphans or feed the needy, and refuse to do even small 
These are the people whose callous attitude to Allah’s creation 
creatures make then unaware and heedless of the damage the 
doing in their quest for wealth. 


These are the men who cut down huge forests of majestic trees \ 
provide hardwood for office furniture, window-frames, even paper, 
and pay no attention to restocking the forest; men who fish vas 
quantities from the sea, heedless of the fact that they are not allowing 
the ocean’s life to replenish itself; men who oppress people and keep 
them poor, who force them from their lands, leaving them without an 
livelihood, and then employ them for low wages on their own land 
grow crops for the market to make their employers rich; those who 
even kill and maim people in order to profit from the land they have 
stolen. These are the people who cause direct damage to the 
environment. 

Profits should be moderate and fair. Cartels and monopolies, 
hoarding and any other method of artificially interfering in market 
prices are banned in Islamic law. The office of consumer protection 
and market supervision, the muhtasib, was instituted during the 
khilafah of Umar Ibn al-Khattab (d.644ce) to ensure that fair p 
and quality control were maintained. 

The means of making profit should be generally beneficial to the 
community. Any harmful trade, like drugs or alcohol, is forbidden 
By analogy, trade in harmful chemicals, once proved to be so, should 
also be banned, as would tobacco and other harmful! consumer 
products, like petrol containing lead, and CFCs which destroy the 
ozone layer. 

No believer in Allah could, like the former US President George 
Bush, ridicule a person who earnestly strives to protect the 
environment and Allah’s creatures, or argue that jobs come before 
protecting the environment. The environment IS jobs. No product, 
however small and insignificant, can be made without using natural 
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them in one volume which would help put Islam’s valuabk 
contribution on to the table in the international and mu 
Environment debate. Conversely, it is meant to help Muslim 
care for the Environment among their religious priorities. The 
Environment, as Nasr points out, is Allah Himself, and the ( 

a reflection of His power and perfection. Islam is one of the few world 
religions still strong and vigorous enough to reinstate worldwide a 
vital, but almost vanished reverence for Creation. 

The first part of the book consists of short, discursive essays and talks 
covering the whole range of Islamic thinking on the subject of th 
environment. The second contains longer and more in-depth studies 
of narrower topics. 


The papers have been collected from magazines and books, some 
written specially for this book. This means that some wniters have 
provided very detailed footnotes and reading lists, while others have 
not. Rather than attempting to achieve uniformity by removing all the 
notes and references, I have included them for those readers who are 
eager to pursue the subject further. Those who are not so keen may be 

| happy to concentrate on the texts. 


There is some repetition of concepts and Qur’anic verses as each | 


writer explores the Islamic teachings on the environment. However, — 
each brings a slightly different perspective to bear, and each repetition 
helps to reinforce the core ideas and clarify them further, so I have 
decided to leave them as they are. 


I hope, insha’ Allah, this book will scatter seeds from which many 
other studies and projects will grow, whether environmental projects 
started by Muslims or in collaboration with non-Muslims, discussions 
in study circles, or with non-Muslim environmentalists, planners, — 
financiers and economists. Islam has a positive contribution to make, 
if only people can understand. 


Say: ‘Not equal are things that are bad and things that 
are good, even though the abundance of the bad may 
dazzle thee; so fear God, O ye that understand; that (so) 
ye may prosper.” 510 
710) 
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THE MUSLIM DECLARATION ON NATURE 


Dr Abdullah Omar Naseef 


The essence of Islamic teaching is that the entire univers: 
creation. Allah makes the waters flow upon the earth, uy 
heavens, makes the rain fall and keeps the boundaries be 


night. The whole of the rich and wonderful universe belongs to All, 


its maker. It is Allah who created the plants and the animal 
pairs and gave them the means to multiply. Then 
mankind - a very special creation because mankind alone 
with reason and the power to think and even the means to tu 
his Creator. Mankind has the potential to acquire a status hi 
that of the angels or sink lower than the lowliest of the beasts 


The word ‘Islam’ has the dual meaning of submission a 


Mankind is special, a very particular creation of Allah. Bu . 


are Allah’s creation and we can only properly understand ou 
when we recognise that our proper condition is one of subr 
Allah who made us. And only when we submit to the Will 
can we find peace: peace within us as individuals, peace b 
and man, and peace between man and nature. When we subi 
Will of Allah, we become aware of the sublime fact that : 
powers, potentials, skills and knowledge are granted to us b 
We are His servants and when we are conscious of that 
realise that all our achievements derive from the Mercy of A 
when we return proper thanks and respect and worship to Allah { 
our nature and creation, then we become free. Our freedom i 
being sensible, aware, responsible trustees of Allah's gifts and 
For the Muslim, mankind’s role on earth is that of a } 
vicegerent or trustee of Allah. We are Allah’s stewards and < 
Earth. We are not masters of this Earth; it does not bel 
do what we wish. It belongs to Allah and He has entrusted 
safekeeping. Our function as vicegerents, khalifahs of Allah 
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I sincerely intend to be Allah’s khalifah, His steward 
must have an opinion about them and prepare myself | 
about them, because I will be accountable fc 
wrought with these devices in the Hereafter. 


Islam is a very practical world view. It seeks, in al 
and injunctions, to give pragmatic shapes to its conce; 
Indeed, the notion of tawhid and khalifah have bee: 
practical injunctions in the Shari‘ah [Islamic Law} 
institutions as haram zones, inviolate areas within w 
is prohibited to protect natural resources, and /i 
established solely for the conservation of wildlife and 
core of the environmental legislation of Islam. The 
jurist, Izz ad-Din Ibn Abd as-Salam, used these aspect 
when he formulated the bill of legal rights of animals in 
century. Similarly, numerous other jurists and scholai 
legislations to safeguard water resources, prevent 
conserve forests, limit the growth of cities, protect cult 
and so on. Islam’s environmental ethics then are 
metaphysical notions; they provide a practical guide as 
Muslims need to return to this nexus of values 
understanding themselves and their environment. The not 
unity, trusteeship and accountability should not be reduce 
of personal piety; they must guide all aspects of their lif 
Shari‘ah should not be relegated just to issues of ci 
punishment, it must also become the vanguard for er 
legislation. We often say that Islam is a complete w 
which it is meant that our ethical system provides the b 
our actions. Yet our actions often undermine the v 
cherish. Often while working as scientists or 
economists or politicians, we act contrary to the envir 
dictates of Islam. We must imbibe these values into our 
We must judge our actions by them. They furnish us wit! 
view which enables us to ask environmentally appropriate qu 
to draw up the right balance sheet of possibilities, and to ; 
weigh the environmental costs and benefits of what we want 
can do within the ethical boundaries established by Allah 
violating the rights of His other creations. If we use the same 
the same understanding in our work as scientist or techn 
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ISLAM, ECOLOGY AND 
THE WORLD ORDER 


Fazlun Khalid 


The Problem 


As easily the most eventful century in human history comes to ac 
environmental issues are taking on an increasingly promi: 

our affairs. There is the ever growing realisation that this 
another problem. Our sustained and massive abuse of the 

the past four or five centuries is now being noticed by ‘m 

and she is protesting vigorously, much to our discomfort 
eco-disasters is commonplace and accounts of envi 
catastrophes are now part of everyday media fodder. 


In spite of all the governmental, non-governmental, in 
and national organisations that have been set up, and all the 
have been written on this subject, and all the effort that h 
producing ‘solutions’ to the environmental problems we face 
the general consensus is that we are sliding down a slippery s! 
disaster at an ever-increasing rate. 


The problem is that the conceptual construct which the | 
world functions within, is decidedly anti-environment. S 
is about economic progress and material gain and 1! 
precedence over everything else. Politics is about incr 
standards of living and there is only one source from whic! 
extract wealth to enable us to do this and that is the earth. I 
it takes precedence over protecting it. Using gross national 
and rates of economic growth as measures of progress is | 
obvious manifestation of this. Therefore, any attempt at pi 
solutions to environmental problems is cosmetic and being « 
only lasts a short while, leaving the environment with e 
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The Acceleration of History 


It is now not uncommon to hear people talk about the ; 
too fast, that people cannot cope with the speed of 
Certain eminent thinkers and analysts have been bu 
examining a process which is now described as the 
History. Alvin Tofler? in his popular book Fururé 


To survive, to avert what we have 
shock, the individual must become infinite 
adaptable and capable than ever before 
search out totally new ways to anchor himsel! 
the old roots — religion, nation, community 
profession - are now shaking under the 
impact of the accelerative thrust. 


The scientist and historian, Henry Adams? propounded 
early part of this century, which suggested that th 
technological change was forcing the acceleration 
suffice to say for our purposes that Adams con 
logarithmic time-base to show that there was a | 

the rate of consumption and utilisation of energy and 
as technological progress. The result was an expone! 
he observed that the acceleration of the 17th century was 
of the 16th century startling. He further observed 


The world did not double or treble its m 
between 1800 and 1900, but measured 
standard known to science ... so-called progress 
society was fully a thousand times greater in | 90 
in 1800;... 
What is interesting about Henry Adams’ graph is that it ' 
the base line for a time and then rose dramatically. And 
the end of the 20th century, they are close to and run a 
to the vertical axis. Adams said in 1905: 


... at the accelerated rate of progression since 16 
will not need another century to turn thought up 
. Law in that case would disappear ... and 
place to force. Morality would become poli 
Explosives would reach cosmic  violen 
Disintegration would overcome integration.° 
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Tawhid: 
Tawhid is the fundamental statement of the oneness ot 
from which follows everything else. It is the primord 


Say: He is Allah, One, Allah the Everlasting, \ 
begotten, and has not been begotten, and no 
to Him. (Surah 112) 


About creation: 


To Him belongs whatsoever is in the heaver 
earth, all obey His will. And it is He who 
creation. ... (30:26) 


About people: 
The people were one nation;... (2:213) 


About the soul: 
Mankind, fear your Lord, who created you fron 
Feet ($3 8 
The whole of creation being the work of one Originator \s 
one stable pattern however complex. All creation b 
Originator and obeys His will and truth permeates throu: 
There is only one nation, and mankind was created [1 
Thus creation was designed to function as a whole wi 
complementary parts playing its own, self-preserving rolc 
doing supports the rest. The role of man, who has a \) 
and is thus capable of interfering with the pattern of cre: 
of submission. This is a path to accepting that there mus 
his actions, and consciously recognising his own fragility 


The fitrah: 
The fitrah is the natural pattern of creation itself and | 
locates humankind in it - 


So set thy face to the religion, as a man of pure fa 
Allah’s original upon which He originated mani 
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Khilafah: 


ascribed to the human race. There are many verses in {! 
describe man’s duties and responsibilities and the follow 
us a basis from which we may begin to understand 


Firstly: 


It is He who has appointed you viceroys in the ear 
has raised some of you in rank above others, that H 
try you in what He has given you. Surely thy Lord 
in retribution; and surely He is All-forgivu 
compassionate. 


Humankind was given a special place: 


We have honoured the children of Adam and car 


on land and sea, and provided them with good thing 
preferred them greatly over many of those we created 


and leadership: 


Of those we created are a nation who guide by th 
and by it act with justice. 


Humankind has a special place in Allah’s scheme - we 2 
friends of the earth — we are its guardians. As we are ourse e 
to go astray, Allah ordered us in a hierarchy of leadershi, detr Ithough fragm 
recognise the truth shouold lead the rest of us so that we m ptir t great od 
justice. 

We may deduce from these four principles that the natu 
existence functions because the whole of creation is in sul 
the Creator. Man is the only being on earth that can c varad > Tan i 
submit — that is why he is required to. His responsibility is th: th er and 
recognise that he was created within it and is of it. There is e er Sree 
and order in the universe and it cannot be changed. Humank é ‘mi ing thi 
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Nothing was to be accepted as true until 


It Cc 


experimented upon and verified. Thus, scientif 


amoral, ‘without having to make room for p 


urp 


characteristics of mind and spirit’- a far 


Descartes sowed the seeds of doubt in 
community. 


It must however be said that the examina 
dichotomy has been a peculiarly European p 


time of the classical Greek philosophers 
intellect and sensory experience were twi 


the 


atlOr 


pre 
Pla 
dil 


Descartes, who built his ideas on the thoughts 


much further. Cartesian doubt tore the hur 
‘familiar social and religious context and th 
our “I-centred culture”’.® 


rust 


“Man, according to Descartes, is a thinking mir 
body, looking out on an alien world,’.? Cartes 


/ object, mind / body, spirit / matter split, s« 
world view. Cartesian scepticism replaced 


scientific rationalism. Anything that could 


measurable data was confined to the rea 


experience, the accumulated wisdom of the a 


which until then had played a significant par 
relegated to the status of superstition. Thi 


I 


Church and European seats of learning quite 


century was out, Newtonian physics had 


turned 


clockwork machine and Adam Smith’s The W: 


much to give credibility to emergent capitali 
The fact is that most of us are Cartesian 
not know that we are. And we do not know t 
entire education system that we worship, 
university education and the postgraduate doc 


sm 

at hea 
hat w 
fron 


{oral s 


Seeing and understanding how this is connected 


economic order will give us an idea how 


colluding with each other in destroying the fitra/ 


we tl 


r 


balance of nature, consequently subverting our ver 


It would now seem, at this possibly late stag 
AS Sscier 


rationalism has come up with a problem 
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with the problem of the elusive nature of matter, Cartesian 
dialecticism has been hoisted by its own petard. Quantum physics 
cannot rationally explain the behaviour of matter at the subatomic 
level. At the frontier of scientific knowledge, cause and effect 
relationships are no longer valid. We are told that in reality there is 
no space between separate objects and the whole notion of 
separateness has no foundation in reality (Muslims have been 
describing this as the unity of creation for some time). The big 
question in Quantum Physics is, “How can anything ever be?’ This 
uncertainty has replaced ~... the old Newtonian determinism, where 


everything about physical reality is fixed, determined and measurable, 
ee!) 9 


The Advent of the Usurocracy: 


Enough evidence is now available to demonstrate to us that there is a 
great deal wrong in the way the world economic order is run. Banks, 
are behind every government, every business large or small, and ev. 
project — international, national or local. In fact banks run ou 
everyday lives by the very fact of our using the tokens of excha 
they mint and print and which we call money. There is also eno 
evidence to convince us that there is something fundamentally : 
with the way the whole banking business is conducted, but our 
analysis leads us to the conclusion that changing bank practices will 
not solve the problem. The banks themselves are the disease and thei 
continuing survival depends on the existence of a parasitic virus called 
interest, previously known as usury, and equally importantly, their 
ability to create credit — that is, conjure wealth out of nothing .!! The 
Islamic definition of riba encompasses this second point, which is 
obscure although it happens every day, in every bank, everywhere in 
the world and is hardly ever discussed by the ‘experts’. 

Usury, which is best defined as taking something for nothing, is as 
old as civilisation itself. This practice was condemned by classical 
Greek philosophers like Aristotle!2 and the great Christian 
theologians, St Augustine and St Thomas Aquinas. !> The ancient Jews 
however, claimed scriptural license to practise usury against those 
who were not Jews. The Old Testament in Deuteronomy 23:20 states: 

Unto a stranger thou mayest lend upon usury, but unto 


25 


ISLAM AND THE ENVIRONMENT 


thy brother thou shalt not lend upon usury 


The Jews were thus the only community to hay 
continuously from ancient times to this day. It s! 
that the Old Testament, in Leviticus, Deuteron 
prohibited usury. The major change in Christendon 
took place when Calvin legalised usury in 1535 
Christian states expanded rapidly on the basis of t 
of credit. The so-called ‘voyages of discovery 
origins before Calvin) were followed by territ 
mercantilism and imperialism which lasted until the 
whole process, including the building of military 
was facilitated by long-established money lenders w 
service for Christian rulers, adventurers and merc 
secret that banks were, and today still are, mor 
governments. 

In spite of the strict prohibitions in the Qur'an « 
states and individuals, both rich and poor, are now ea 
banking game. 

The basic principles on which today’s banking 
every one of us depends, were developed by go 
European Renaissance. They started off by bein 
people of commerce in those times to possess w 
rooms. The rich deposited their money, that is gold 
stones and other valuables with them, in return f 
were issued. These receipts which were the prot 
circulated freely. The goldsmiths discovered th 
minority of depositors withdrew their valuables at any 
leaving them with large deposits of liquid wealth f 
Because of this liquidity, they felt safe in issuing ext 


and above the value of the money that was in their safe-} 
form of loans, and charged a rent (interest or usury) for 


These transactions had three basic deceptions atta 
Firstly, the money that formed the basis of the loa 
property of the goldsmiths. Secondly, the value of 
circulation did not match the value of the money in s 
painless stratagem these goldsmiths had managed to cor 
out of thin air. And thirdly, a rent was charged on thes 
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notes. What the goldsmiths did was to use other people’s wealth to 
create artificial wealth which, by a strange metamorphosis, the general 
populace believed to be real. These overtly fraudulent activities now 
carried out with a much greater degree of sophistication, form the 
basis of high street banking today, with the additional approval and 
legal backing of the state. A senior school textbook says about this 
matter, ‘It seems like a gigantic confidence trick. People part with 
valuable goods and services in exchange for bits of paper ...’.!> 

All the money we see today is created by the banks. Paper and 
coins make up only 5% of this, the rest being plastic card money, 
ledger entries and blips on computer screens. Any basic textbook on 
economics will tell us how money is created but it is sufficient for us 
to know that £1000 (which itself has been created by this very same 
process) deposited in a bank can, through a simple process, be turned 
into £15,000 or more. This is connected to reserve ratios and the 
multiplier principle.!6 This explosion of artificial wealth is used to _ 
exploit resources, create industries and improve standards of living 
The implication of this is that money as we know it today has the 
attribute of a parasite. We can immediately see how wealth conj 
out of thin air attacks tangible and finite resources — the fitrah — a 
will, if allowed to carry on, reduce this planet to a | 
wilderness. The incentive for all this activity is riba which goes \ 


Qur'an: 


Those who devour riba shall not rise again, except as he 
rises whom Satan prostrates by his touch. 
(2:275) 


O believers, fear your Allah; and give up riba that is 
outstanding, if you are believers. But if you do not, then 
take notice that Allah (and His Messenger) shall war with 
you. 4 

(2:278-9) 


No other prohibition in the Qur’an contains such forceful language and 
unlike the restrictions on food, there are absolutely no concessions in 
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this area. We are now beginning to understand wt 
although certain Muslim scholars in the name of pr 
argue otherwise. The issues that relate t j 
obfuscated by the arguments over interest but are neve 
of equal, if not greater concern. Riba has a wide de 
charging of interest covers the notion of unlawfu 
charged on capital and is prohibited, then gains tha 
made from intangible created capital also fall w 
This fraud assumes greater proportions when the 
get security or collateral for the non-money the 
What is at stake here is the principle of justice 
equal in a freely and openly entered-into transac 
project is to contain greed but the state and the b 
institutionalising and legitimising it. 

Aristotle said, as far back as 350 BC, ‘Mor 
barren, to make it breed money is preposterous 
Galbraith, a renowned American professor of eco 
latter half of the twentieth century, ‘The proce 
create money is so simple that the mind is repe 


A Return to Sanity 


Descartes’ conclusion at the end of a well-known | 
render ourselves the lords and possessors of nal 
rationalism licensed the human community to plunde 
new usurocracy provided the means with which t 

is set in concrete — the nation state is the cement 
reinforcing steel. It is now not difficult to detect ar 
cement is crumbling and the rust of the steel oozing | 
It is also important to understand that there has bee! 
communism and socialism are different ex; 
Communism collapsed because of its resort to total 
control, and police states have short lives. The more 
form survives because it is intensely manipulative and a 
the capacity to perpetuate hedonistic consumer value 
variety of ways, and keep the population preoccu; 
politicians who vie with each other for power collabo 
élites operating within the global banking network 
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The problem is also one of size. The empire is global and the rulers 
are unseen — the people are remote from the centres of real power. 
This feeling of helplessness is assuaged by the palliative of 
consumerism: consumer goods have only once source ~ the earth. The 
price we pay for this is visible in the ever growing catalogue of eco- 
disasters which have brought about the environmental crisis. An 
important part of the answer is to revert to small self-governing 
communities where power centres are visible and approachable; where 
people, instead of being controlled, have control over their own lives. 

The gradient of a graph representing the growth of credit since, say, 
the establishment of the Bank of England in 1694 would look even 
more startling than the Adams Curve (see Acceleration of History 
above). It has to be remembered that this exponential creation of 
credit is non-wealth; it does not represent anything but entries in bank 
ledgers and balance sheets. It cannot be emphasised enough that this 
wealth which helps us to sustain the fiction of standards of living, does 
not exist in reality. But, this infinite amount of nothing is used to 
attack the finite resources of creation. It is not difficult for anyone to: 
conclude from this that if the human race carries on like this the c 


re SS 


conclusions similar to that of his predecessor.2° Piel had this to sa 


The acceleration of history has brought the human 
species to the fork in the road. One way from here 
goes to a dead end; ... history has not long to run. The 
other less plainly marked, may yet show our species 
the way to the realisation of its humanity. 

Piel further suggests:2! 


.. Ciyilised communities have employed force and 
violence, tempered at times by fraud, to hold their 
members together against the inequities that divide 
Comprehending the situation we are in now could understandably lead 
one to the conclusion that there is a collective madness afoot. 
Impossible as it may seem, we must not just stop where we are if we 
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are to survive as a species, but must retrace our 


The advocacy of balanced sustainable growth is 1 


and the idea of negative growth needs now to be 


habit of taking out of the earth must now be re; 


putting things back into it. 


To function within the limiting principles of 
leave behind an earth that is liveable for our ch 
need to reabsorb the certainties of ftawhid, and 


khalifah. This will give us a sense of where tl 
our awareness in the fitrah. The Qur’an says 


let them taste some part of that which the 
haply they may return. 


Corruption has appeared in the land ana 
what men’s own hands have earned, that H:. 
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ISLAM’S GUIDING PRINCIPLES FOR A 
SOLUTION TO ENVIRONMENTAL PROBLEMS 


Isma’il Hobson 


‘The beginning of wisdom is the fear of Allah’, and the knowledge that 
no deed and no attitude can escape its consequence in this world and 
the next, is one path to that beginning. 

Nothing stands by itself; everything is under the hand and eye of 
Allah. This entire universe, and the universes which lie beyond it, are 
a harmony in which, and to which, each particle of existence is 
ordained and necessary; nothing can be added and nothing taken away: 


In our daily prayers, we Muslims sometimes insert a sup 
formula of words: “O Thou! Possessor of Majesty and B ‘ 
Eternity, Infinity and Generosity!’ In other words, we acknowledge - 
besides the power and majesty of Allah and all His attributes of = 
absoluteness - the Beauty of Allah, which ‘all who have hearts’ can see 
dimly reflected in paradisal forms in the created world, and the 
Generosity of Allah, which is manifest in the endless variety and 
abundance of these created forms and, not least, in the gift to us of this 
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present life and in the promises made to us for the life 


That home of the Hereafter, We give it to the 


neither to exalt themselves in the earth nor to 
(Q. 28:83). 


It } 7 invoO. 
How, then, do we stand in this world? In the following page : c 
briefly considered in particular relation to what are 
as ‘environmental problems’. 


Allah, Man and the World 


It is He (Allah) that has appointed you (mankind 
the earth. (25:39) 


‘The world is sweet and verdant green 
appoints you to be_—His regents in it, and wil 
you acquit yourselves ...” (Hadith: Muslim) 


There can be few people in the developed world today who a ghafle is i 
unaware of environmental problems and none ai al! w! 
from them: the greenhouse effect and the changing 
that could raise sea levels, submerge low-lying lar 
world’s habitable area; the razing by fire and bulldoze 
rain-forest at a rate which, if it continues, will me 
deforestation of the world within forty years; the ex 
wildlife which has led to an unprecedented, and sti! 
extinction rate of species of birds, insects and mammals 
of the atmosphere and the air we breathe; the bestrewin 
and outer space with rubbish; the creation of urban lands 
desolation that they corrupt even the souls of children, 
their demented graffiti in every public place; and pollutio: 
and conscience - the growth of lawlessness, 
neighbour, irreligion. 
This shrivelling of the human spirit - and the accompanying ugline practical ; 
and oppression - is explicable only as a withering of intelligence o; ie. fi 5 many plant and anima! 
put it in other words, as intelligence cutting itself off from the , The ome elaboration 
source. A saying of the Prophet Muhammad (s.a.a.s) tells us tha ty 4 


disregard for 


34 


ISLAM AND THE ENVIRONMENT 


valuable food just as the dodo and the seaweed 
now exterminated, could perhaps have bee 
animals. 

(ii) Many tropical plants, insects and anin 
sources of invaluable chemicals and medici 


(ii) Domesticated plants and animals benefit f 
on a broad “gene pool’ to maintain present y 
(iv) Care is called for, because the interde; 
and creatures means that, if one goes, all g 
of one insect that pollinates a particular tree d 
creatures that live on it or under its protective 
The same article discusses solutions - the cr 
perhaps, that preserve nature in a wild sta 
into guardians of profitable natural assets at t! 
reflecting their value “in cash’ for them. It ; 
extinction is irreversible. That is certainly tr 


It would not be difficult to draw upon 
newspapers and magazines and in many de 
argued books for points similar to the above 
extraordinary knowledge, (b) academic or prof 
and (c) utilitarian considerations, not exclud 
man’s carefree days may be numbered - food | 
may run out, AIDS may decimate certain Afi 
no longer be timber for housing and furniture, et 

It is, however, only the spiritually alive per 
the title - even in an attenuated modern sense 


researched information, with wholeness as opp: 

apprehensions, and with a sense of loving duty 

people, as opposed to the utilitarian considerati 
diminishing asset. 


There is no Islamic doctrine of the environ: 


everything relevant to the question. In brief, ea 
of whom Allah has blessed and declared blessed 
the Creator: 


the world’, who can see the problem with wisd 


narrow, modern sense. There is, however, a do 
man’s duty to Allah, to his fellows and to the world 


Islam's Guiding Principles for a Solution to Environmental Problems 


We (Allah) have blessed the children of Adam (17:70) 


Am I not your Lord? (7:172) 
Human beings should also praise their Creator in acknowledgment of 
the gift of life in this world and the potentiality of bliss beyond. In 
these duties and potentialities they are at one with all their fellows. To 
be created human is, in accordance with a saying of the Prophet 
Muhammad (s.a.a.s), to be created in the image of Allah. This is to 
say that human beings have powers, rights and duties above all 
creatures and, indeed, above the very angels: the angels cannot but 
obey Allah and praise Him, just as all creatures praise Allah by their 
very existence, whereas human beings alone are gifted with free will, 
in which sense they are made in Allah’s image, and can thus choose 
either to obey or to disobey. They are nonetheless warned that 
disobedience, which will bring retribution, is imprudent and 
unintelligent; their role, as is made quite clear in Islam, is to be 
Allah’s regent, or representative, in creation and this trust is tru 
awesome. Referring to this, and to the inevitable falling-short 
human beings in their trust, the Qur’an says: 


We offered the trust (al-amanah) to the Heavens and the 
earth and the mountains, but they demurred from the 
bearing of it and were frightened by it, but man bore it; 
surely he has proved benighted, ignorant. 

(33:73) 


The regency of human beings necessitates both awareness of I 
Whose regent they are and love of all the plants and creatures wh« 
rulers, enjoyers and protectors they are appointed to be. The Qur’ 
is therefore replete with verses that link the beauties and wonders of 
the natural world with gratitude to their Creator and the need to 
express that gratitude in the worship of Allah and the love of His 
creation. The point is, that these have to go together: any pretension 
to care for the ‘environment’ is bound to be either false, selfish or 
fragmentary and thus short-term and short-sighted, unless it is 
grounded in awareness and love of Allah, the Creator. 

For the Muslim, the created world is itself a revelation of Allah’s 
Power and Beauty, a Book in which - as in the Qur’an - Allah has set 
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forth His Signs. If the whole perceptible universe 
Allah’s Power and Majesty, so is the Qur’an a rev 
Power, Beauty and Mercy. He Who sent down t! 
world is He that created the world; this is a fundar 
the Muslim believer. The Qur’an is ‘...A Revelat 
created the earth and the highest Heavens’ (Q:20:4 


The Creator and the Possessor is Allah. There! 
against the creation, any failure to acquit oneself we 
of Allah’s creation, is an offence against Allah 


To Him belong whatever is in the Heavens ar 
is on the earth, and whatever is betwee 
whatever lies beneath the soil. 


His (Allah’s) is the dominion of the Heave 
earth, and to Allah are matters returned, 


And there is naught but that its treasures are O 
naught do We send down except in due proporti 
We loose the winds as forces of fecundatior 
down water from the sky, and We slake 
thereby; but ye are not its treasurers. For We, « 
bring life and death and We are the Inheritor 


a 


The world, being man’s responsibility, is likewise Alla 


for his sustenance during his sojourn in it, brief though th 


against eternity: 


All-Blessed be He in Whose Hand is the domini 


Who is over all things All-Determining; Who has cr 
death and life that He might test you, which of you | 


best in act; and He is the All-Mighty, the All-Forg: 
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les for a Solution to Environmental Problems 


! How We pour out the 
Swed earth and therein 
and clover, olives and date- 
trees, and fruit and provender, 
(80:24-32) 


leth rai do from the sky for you to 
gro the trees wherewith ye feed 
bringeth forth with it the crops, 
and every kind of fruit; surely 
“eas that take thought. 

J (16:10-11) 


‘L ord! Who created you and 
pence ye may be God-fearing; 
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forth His Signs. If the whole perceptible universe i 
Allah’s Power and Majesty, so is the Qur’an a revel: 
| Power, Beauty and Mercy. He Who sent down the 
world is He that created the world; this is a fundament 
| the Muslim believer. The Qur’an is *...A Revelation 
created the earth and the highest Heavens’ (Q:20:4) 
The Creator and the Possessor is Allah. Therefor 
against the creation, any failure to acquit oneself well 
of Allah’s creation, is an offence against Allah 
t 
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To Him belong whatever is in the Heavens and 
is on the earth, and whatever is between thi 
whatever lies beneath the soil 
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His (Allah's) is the dominion of the Heaven | 
earth, and to Allah are matters returned, | 


And there is naught but that its treasures are Ou 
naught do We send down except in due proportior 
We loose the winds as forces of fecundation 
down water from the sky, and We slake 
thereby; but ye are not its treasurers. For We 
bring life and death and We are the Inheritor 


The world, being man’s responsibility, is likewise Allal 
for his sustenance during his sojourn in it, brief though | 
against eternity: 


All-Blessed be He in Whose Hand is the domi 
Who is over all things All-Determining; Who ha 
death and life that He might test you, which of you 
best in act; and He is the All-Mighty, the All-For 


(6 


Islam's Guiding Principles for a Solution to Environmental Problems 


Let man look on his nourishment! How We pour out the 
pouring rain and split the furrowed earth and therein 
grow forth grain and grapes and clover, olives and date- 
palms, orchards rich with trees, and fruit and provender, 
a ministration for you and your flocks. 


(80:24-32) 


It is He Who sendeth rain down from the sky for you to 
drink of it, and from it grow the trees wherewith ye feed 
your flocks; for you, He bringeth forth with it the crops, 
the olives, dates and grapes and every kind of fruit; surely 
in this there is a Sign for folk that take thought. 


(16:10-11) 


O ye people! Worship your Lord! Who created you and 
them before you, that perchance ye may be God-fearing; 
Who made the earth a couch for you and Heaven a 
canopy, and sent down rain from Heaven, and thereby 
brought forth fruits as sustenance for you; so, knowing 
this, set up to Allah no rivals! 


(2:21-22) 
Nor does the Qur’an omit to remind human beings of their fello’ 
with the beasts and birds and all living creatures, all of whom 
after this world, be gathered to their Lord. It is important to 
understand this, for the extermination of species in this world does not 
mean their extinction in eternis; in the realm of the Real, nothing can 
perish. 


Seest thou not of Allah, that all things in the Heavens and 
the Earth give praise to Him, and the birds in flight 
outstretched? Each one knows his mode of praise and 
prayer, and Allah knows everything they do, for Allah’s is 
the dominion of the Heavens and the earth, and to Allah 
is the homecoming. 

(24:41-42) 


ISLAM AND THE ENVIRONMENT 


There is no beast that walketh in the earth, nor bir 
flieth on its wings, 
nothing have We omitted from the Book; then t 
Lord they shall be gathered. 


but are nations like yourselve 


If one looks at Islamic civilisation as it existed during the 


medieval period, one cannot but be struck by the lack of ¢ 


any anxiety about the world’s resources. The same can be s 


China, India, Greece, Rome, Persia and even medieval Eur 
is not to say that there were not abuses, occasiona 
hydraulic civilisations that incurred nemesis by 
irrigation projects, or, more usually, by warfare that 
administration with devastation, sometimes beyond rep 
scale was smaller, the subject never became obsessive 
fundamental balance. 

This was, in large measure, the result not so muc 
ecological awareness as a lack of means to upset the | 
inheres in nature, even in domesticated nature. On this p 
Qur’an and the Prophetic traditions are clear: there are 
imposed bounds to knowledge and activity, and what 
them is Satanic by reason of its lack of love and defere 
Generally speaking, these bounds were not transgressed 
beings until the European “Age of Reason’, followed by | 
and scientific revolutions of the nineteenth and twent 
with a particular acceleration during the last fifty years 
perilous lack of equilibrium and the inevitability of redress 
The Qur’an speaks of the need to respect the bounds of } 


And pursue not that of which thou hast no kno 
Surely (your) hearing and sight and inward sensi! 
all those shall be called to account. 


And it touches upon the inevitable redressing of the ba 
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the other great civilisations except the present one; it was 


cultivation patterns that desiccated the land and eroded the s 


gateways to all things until, as 
to them, We seize them very 


(6:44) 


h rules the natural world, the Qur’an 
of scales (mizan) that was set up in 
as raised, and which must not be 
hether at that of the harmony of nature or 
ice, morality or everyday commerce. In 
lance, measure and moderation is all- 
avened so that, for example, either 
ion emerges, then Islam is betrayed. 


ised it high, and established 


ined in the Qur’an and 
> of principles which, if 
mental problems arising in the f 
, where these problems already exist as 
on of these same principles could, if no 
lleviate them. 

int. The truth is that environmental 
single segment of the evils that descend 
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! when people think to control their affairs and 

reason alone and by considerations of utility, 1 
| of Heaven. Now, the Light of Heaven is Rev 
| latest, and therefore freshest, Revelation is t 
subsumes and perfects all the revelations tha 
ie | Moreover it is, on the Word of Allah Himself 
| mankind and not to be superseded or qual 
revelation before the “Last Days’. 


| To understand this is assuredly to be subjec 
\\ that is the beginning of wisdom. Contrary to n 
i] cannot be profitably discussed in isolation; eart! 


| guidance of Heaven; the world cannot be take 


account if Allah, its Creator, is omitted fro1 
dispense with morality; human beings, the 
creatures unless their exploits are tempered wit 
duty to protect and control, to be Allah’s regent 
Arabic khalifah) in the world. And, finally, th 


to be, as the Qur’an says, replete with the Sign 
Revelation from the Creator: 


Verily, in the creation of the Heavens and 
the alternation of night and day, are : 
inward understanding who remember All 


for naught didst Thou create this; all praise 
save us from the torment of the Fire! 


an enigma or a meaningless, material accident, u! 


seated, and upon their sides, and ponde) 
creation of the Heavens and the earth: ‘Our 
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Spirit and form, the inward (al-batin) and the outward (az-zahir) 
questions regarding the human environment and its significance have 
to be dealt with from different perspectives. There is the spiritual 
perspective and there is the practical, earthly one. They do not 
contradict each other; on the contrary, they are - like everything else 
in our lives and in accordance with the principle of Unity (Jawhid) - 
inter-connected. For Muslims, there can be nothing outside the orbit 
of the Faith, since there is nothing outside Allah other than His own 
‘outwardness’. 


Every problem that we face and every question that we ask relate: 
back to the Centre, and the Centre is always Allah. This world, 
universe, and all that it contains is not some chance agglomeration of 
material atoms, unconnected with our being; it is the mazhar, the 
theatre created for us, in which we live out our personal dramas and 
fulfil our destiny. The scenery and what, in a theatre, are called the 
‘props’, satisfy all our genuine needs, and the cosmos itself is neither 
more nor less than the landscape through which we pass on our 
journey towards the predestined end. 

Already at this stage a brief digression seems necessary. Both the 
Qur'an and the Bible describe this world as made for us and for our 
use, Christians in recent centuries and their heirs in the post-Christian 
age have taken this as licence justifying the greedy exploitation of the 
natural environment. Muslims, in the light of the Qur’anic teaching 
and in terms of the doctrine of man as Khalifah, perceive - or should 
perceive - primarily our responsibility to all that surrounds us. But I 
mean to return to that theme later in this paper. 

Among Muslims today there are two particular groups which deny 
or ignore the importance of outward forms. As it happens these groups 
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are at opposite ends of what might be callec 
{i On the one hand we have the ‘modernists 
things’, including much that is required of u 
Law) in so far as it deals with outward forms 
i matters, they say, “is what you have in your he 
| to say the least, naive. Our hearts are constar 
| eventually be transformed by our immediate er 
1 be isolated from this environment. It does n 

1 that if we live in a physical setting which is ent 
entirely secular and profane, then the likelih 
ata which we live out our lives will drain faith fro 
supporting and nourishing it. 

The second group to which I referred is n 
commonly described as ‘fundamentalists 
political revolutionaries. Whatever you choos 
segment of the Ummah (Islamic community), t 
a similar attitude. They do not say ‘all that n 
in your heart,’ but they say ‘all that matters 
distinction between what is (in their view) /ia 
morality is, so to speak, removed from its contex 
of the Muslim’s life, and is expected to operate 
They forget, if they ever remembered, that A//a/ 
jamal (Allah is beautiful and loves beauty).?? Ir 
me of Protestants within the Christian fold wl 
beautify their surroundings or to make these surrou 
for the worshipper. Like our so-called ‘fundamer 
beauty and even comeliness as a luxury which 
those intent upon a moral ‘crusade’. 


Now at a very early stage and with astor 
effectiveness, the Muslims constructed around the 


in accordance with their inner faith. This seems 


combined with the utmost simplicity and with practi 


and lay-out it provided the ideal setting for the Mu 


4s 


environment which was in accordance with their re 


spontaneously, it was, so to speak, a natural by-pr 
revealed Faith. It demonstrated that beauty and c 


The traditional Islamic city was so constructed | 
adherence to the Shari‘ah. It encouraged worship an: 
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Moreover, it blended perfectly into the surrounding natural 
environment. It was not, as are Western cities today, a denial and a 
defiance of the natural world. Let us say that it ‘belonged’ where it 
was, a human habitation as much in accordance with Allah’s creation 
as the spider's web or the bird’s nest, yet with an extra dimension in 
that it was designed as a home for those who choose consciously to 
worship and praise their Creator. 

The Muslims today, bowing down before secular norms, have 
constructed around them a human environment in which faith can only 
seem out of place, prayer superfluous and the Shari‘ah an 
inconvenience. Men build according to their beliefs and what they 
build expresses these beliefs in brick or concrete. Western cities, like 
Western art in general, express in their own medium the agnosticism, 
the pride and the greed of their builders. When they are copied, as 
they are almost universally, by the Muslims, they bring with them 
their values - or lack of values - their worldliness and their emptiness. 
People who only a few years ago lived among things that were 
beautiful and entirely fitting to the Islamic way of life, now live amidst 
imported trash which they do not even recognise for what it is... The 
spiritual and psychological influence upon them of a human 
environment totally alien to Islam is all the more dangerous for being 
unperceived. At the same time, the natural world, filled with 
reminders of Allah for those who have eyes to see, is exploited a 
ruined so that there is no escape from this prison. 

It is true that the spiritual man seeks to rise above nature, but ir 
Islam nature itself is an aid to the ascent, for it reflects a higher rea 
that same Reality towards which the spiritual man journeys. It 
‘reminder’; but I shall return to this matter of the ‘signs’ in the B 
of Nature (which cry out for attention) later in this paper. For 
moment, there is a different point I should like to make. ? 

The Qur'an is an ocean, but human intelligence and understanding ’ 
are strictly limited. As human creatures we are scarcely capable of 
encompassing all the facets of our religion and giving to each its 
correct Weight. Only the Messenger of Allah (peace be upon him) 
could do that! It is inevitable that we did, in the past, emphasise 
certain aspects of the Faith according to our needs and neglect others. 
That is to be expected. But this indicates that there is still much of the 
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ocean unexplored. There are in the Qur’a 
(practice of the Prophet), elements whict 
logical conclusions because circumstance 
yet, if I may replace the image of the ocear 
these sources might be compared to the rocks 
forth and from which new springs may 
demand this renewal. 


Let me take an example which may not 
importance, but which may serve to illustra 
compare the three Monotheistic religions 
religions, we find little or no concern for the « 
Judaism or Christianity, in fact the earl 
seem to have had only contempt for the anir 
symbols of man’s lower nature. The cas 
For us, if we study the Qur’an and follow 
Sunnah, this animal creation and our obliga 
great importance. There is a hadith (report) 
was condemned for shutting up a cat and allow 
and of a prostitute who was pardoned for savi! 
dog. Another concerns a prophet of earlier tir 


burned because an ant stung him and whos 


saying: “You have destroyed a community wi! 


Qur’an informs us, regarding the other living cr 


that they are ‘communities like unto yourselves 
ant are not neglected. We cannot doubt our 


It must be said that, for us Muslims 


r resp 
animal creation. Would I not be correct in sugg 
obligation which has been much neglected by Mu 


, obligatior 
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with light since it reminds them of Allah, would be dark were it 
unperceived by man, as the central being in creation, that is to say the 
point of communication between what is above and what is below. 
Through being taught the “Names” of everything, Adam (peace be 
upon him) and his descendants gained dominion over the animals, but 
only as the servant fulfilling towards them the wishes of Allah. 
Whereas, for the contemporary Westerner, economic progress is an 
end in itself, and the pseudo-religion of progress demands sacrifices: 
not only the animals, but the forests and the rivers and all the many 
tiches with which this theatre has been endowed by its Creator. 

There was a time when the spiritual life was thought of as the ascent 
of a mountain, but this was an interior ascent which might, perhaps, 
be inspired by the sight of an earthly mountain in its majestic 
splendour. That perception, that dimension, has been lost, hence the 
thirst to ‘conquer’ mountain peaks physically. A man is hailed as the 
‘conqueror’ of Mount Everest; no one asks whether he has conquered 
himself, although that would be a far greater achievement. Again and 
again we find the modern world offering secular, material substitutes 
for things spiritual, or else the interpretation of spiritual principles is" 
reduced to exclusively worldly terms. If you have not ambition 
climb the inward mountain and if you cannot conquer your nafs, then 
what is the point of going out and conquering some rocky peak (si 
because it is there)? ? 

Today we see man no longer as Khalifah, caring for his sector « 
the earth, or as contemplator, learning from the earth how to 
above it; instead we have man as predator and oa devo 
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over rights, indeed our rights are conditional up 
obligations. The rebel against the Lord has lost al 
longer recognises any obligations, and it is preci 
today exploits and devours the things of this eart! 
absolute rights over His creation. 


that man, wes he is not kept Prithin certain bounds, certain limits, 
becomes thefdesroyer of the natural environment upon which, none 


Sach rich The Me en between man nd nature, the opposition set 
ouch rights as W 


ars oe ALT i : between them, n, is but an aspect of the loss of harmony between man 
elegated to us and strictly limited in accordance and his Greg Those who turn their backs upon their Creator can 
He has implanted in us, and, as creatures, we are e\ : no longer be at home in creation; they might be compared to bacteria 
without saying that the concept of man as a little go or viruses Which ultimately destroy the body which they have invaded. 
and independent, deprives him of those delegated rig! F 


: : Today man is no longer the custodian of nature. He is inevitably 
nature which, to the eyes of those who possess /mc ; 
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alienated from it because, were he not alienat 
to treat it merely as raw material for exploi 
human creature like a stranger in this world 
which led the Prophet (pbuh) to command t 
stranger in this world’, but in the sense of one \ 
to the earth upon which he is bom. Alt 
specifically of Western man, it may perhaps 
Islamic man, now so much under the influence 
set, is perilously close to following the sar 


What was it that made possible this view 
different to that of all other peoples at other 
moment the French philosopher Descartes 
culture into which he had been born. It was 
dualism, which made such an absolute divisio 
and the material, that gave rise, after many centu 
conviction that the visible world is indeed a sey 
of reality to the human one. From this it w 
matter as the only reality. We hear a great dea 
‘materialism’ and the love of this world which ! 
of Allah. It might be more accurate to say 
wrong kind of materialism, the wrong kind of love 
Sa’adi wrote: 


I am joyous with the cosmos, 
For the cosmos receives its joy from Hin 
I love the world 
For the world belongs to Him. 


It is when we imagine that the world belongs | 
rights of ownership, that love of the world become 
The Prophet (pbuh) is reported to have prayed: ‘Lo 
wondering!’ So we might pray for the opening of « 
them, our hearts so that we may marvel at the work 
For this we need to regain something of the chi 

| world, before it is overcome by self-interest and s 

1 we not be astonished when we see the splendour of 
made? 

But let me return briefly to the dualism of Desc 
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in Christian theology. 
iced to two poles, mind 
off from the source of 


dualism and the exclusion 
_ that same science which 


audiences of good young 
ims. I can say to them much 
s Muslims and possibly hard for 
some doubt upon modern science 
on technology as an unqualified 


‘no threat to our Faith, and 
othful in the Middle 


od as such is immediately 
the possibility of Reve! 
one will be asked - how is al 
with the theories of the scientist an 

In Islam we can admit of no 
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absolute boundaries between one aspect of 
all reality derives from Allah and is depend 
therefore be no total separation between tl 
what he observes. 


Many writers have drawn attention to t! 
i taken place in this century, particularly 
Matter is no longer considered as somethir 


the previous absolute faith in mechanical lav 


rigid view of the physical universe. This 


at the very top of their profession, but their 
and so far beyond the understanding of t! 
rest of the scientific profession, including 
continues to think and speak in terms of 
everything that exists is fully explained t 

of the matter. 


I have a friend who works in Londor 
doctor. She remarked to me once that 
reaction to the fact that she is a religi 
patronising tolerance. They are too p< 
childish, but this is what they imply by their 
she believes in fairy tales. They still hold fas 
view of reality and still assume that science 
the universe. The fact that quantum mechani 
principle and all the ideas advanced by physic 


might as well be living in the last century, in 
interpretation was unquestioned. It is their 1 
far and wide through education and through th 


Yet science still functions in terms of myt! 
theories or hypotheses. And the most powerful 


what the post-Christian world wants to believe 
causality on the horizontal level, that is to say 
causality. The fact that it is unproven has beco 


the West. Which came first: the myth or the 


made their positions untenable has had no imy 


evolution, as it is commonly understood. It acc: 


IK 
this myth more than any other that has undermin 


which it is thought to justify? That is like asking v 
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chicken or the egg! 


It has also provided a further excuse for disregarding and despising 
what is assumed to be inferior. If man is the evolutionary crown of 
matter, then all lower forms, whether plant or animal, are like rungs 
of a ladder which can be kicked away or misused by the climber; so 
superior is he, that it would seem absurd for him to show respect or 
consideration for other forms of life. Before I leave this topic for 
more important considerations, there is one further point that needs to 
be made. Let us take the example of a clock. The scientist studies 
with great intellectual rigour the mechanism of the clock and the 
manner in which it functions; beyond that he goes on to study the 
atomic structure of its parts, and he displays an encyclopaedic 
knowledge of all that is contained in its casing. But can he tell the 
time? A clock exists only to tell the time. In short, our concern as 
human creatures is with the meaning of all things. Their structure and 
the precise manner of their functioning may be of interest, but it tells 
us nothing about their meaning. 

Allah has informed us concerning the meaning of things by means” 
of signs contained in two books, the Qur’an and the natural world: 
Words are the vocabulary of any particular language, and altho’ 
they are our principal tool for communication and although this is | 
tool employed by Allah in the Qur’an, there are in truth other mo 
of communication. The ‘signs’ which are found in nature cannot 
verbalised. It is impossible, when we are reminded of Allah by : 
particular natural phenomenon, to explain why this is an effecti 
reminder or to say what precisely it tells us. That does not reduce 
efficacy. People take communication between human creatures © 
granted, yet it is one of the great miracles, comparable on a lov 
level to the supreme miracle of communication between 1 
transcendent Absolute and created beings who are incapable even o 
imagining His grandeur; hence, of course, the miracle of the Qur’. 

But, in the case of the Qur’an itself, the Revelation does not Fi . 
only in the words which you may look up in a dictionary (this is why _ 
no translation is adequate). I believe most of us would agree that there 
is a quality in the actual sound of the words, the music of the words, 
which also has its effect upon the human substance. The same may be 
true of the traditional scripts employed in the different madhhabs 
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iba (schools of Islamic law), which are not n 
by their beauty and by their rhythms, ad 
Li total Revelation. 


He | The very sounds of nature may add t 


la this flood of communication between the Cr 
1s stands at the centre of His creation, n 

| H Shaykh who was delivering a ‘reminder 
| ' rolling on and on; he fell silent, and remair 


had spoken. What could he have added \ 
patient and very attentive to hear in the soun 
universal praise, the prayer that all creature 
to Allah. Have you not observed that when 
or the remembrance of Allah, bird song rea 
disturb us, indeed it reinforces our remembr 
if we hear the sound of motorcars or 1 
indeed interrupt our worship. The signs in t 
the natural world and the signs within the hu 
of a single Revelation. 


There is nothing in creation that does not pr 
im. This in itself is a reason for approach 
with respect. You do not interrupt a man at pr 
his Creator. You should not disturb anythir 


that we too can continue to praise and enjoy the 
has given us. But, in giving us these things, He 


on the other greed - the ‘greed for more an 
composed of need, as indeed we are, and if the fc 
is need for our Creator, the source of our bein 

alone the final satisfier of needs - al-Kafi - ther 
that, when man turns his back upon his Creator 
unsatisfied and, in still seeking satisfaction, wi 


harmed the perpetrator, but it did relatively litt! 
Man’s range has been extended immeasurably; th: 
are the great destroyers 


destroy it, without a good cause, for it too is occu 
is a good cause? Our genuine needs - not our s 


use of them and forbidden profligacy. On the on 


Until the development of technology as we know 


Islam and The Environment 


Yet natural phenomena both veil and reveal their creator, as does 
everything that is other than Allah: “Some He guides and some He 
leads astray’. He may both guide and lead astray by one and the same 
phenomenon; it is we who make it either a source of guidance or a 
source of error. Those who see the revelation in nature are guided; 
those who stop at the surface, sometimes a glittering and deceptive 
surface, may be misled. 


We are required as Muslims to remember Allah constantly, or as 
much as we are able. To do so we need constant reminders in what 
surrounds us and what impinges upon our senses, and that is precisely 
why the ‘Signs’ in nature are so important. Hardly less important are 
the ‘signs’ we encounter in the works of man. But which works? The 
works of devoted craftsmanship undertaken by men who themselves 
remember Allah constantly, not the objects which pour from the 
machines which have no touch of the human about them, and therefore 
no touch from the Divine. It is part of man’s function, if he is among 
the rightly guided, to make things which are in themselves reminders, 
but today this is very rare and is becoming even rarer. 

To neglect our duty towards the natural world is not only to harm 
ourselves and perhaps, in the long run, imperil human life itself, but 
it is a betrayal of the Trust which we accepted when we bore witness 
to the Lordship of Allah in our primordial covenant. And, in being 
faithful to that Trust, we are also protecting and furthering our own 
interests during our worldly existence and that of our descendants. — 

I have already suggested that our environment may be perceived 
and understood at different levels, both revealing and veiling Reality. 
The veils are thick, as they must be if we are to live our lives in this 7 
world. We know that, were these veils to be completely removed, this 
world would no longer exist. But what is it that lies behind these 
coverings, could we but see it? What is our real ‘environment’, as 
against what we perceive with our poor senses and about which we 
conjecture in our poor minds? Allah has named Himself a/-Muhit, the 
All-Encompassing. In accordance with the hadith concerning prayer 
- ‘Though you see Him not, yet He sees you’ - we live always in the 
Divine Presence. If we knew this fully and plainly in our everyday 
experience, we would not be here; we would be totally and finally 
with Allah. Our relative blindness is from His Mercy, so that we may 
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experience existence. But we have none 


the le 


note of our real situation in every decis 


“Whithersoever you turn, there is the Face 
ever in mind is the key to all good, for no s 
in that Presence. 


How better can we shov 
Presence than by showing respect towards tl 
True humility, true fagr, awareness of 
Creator, is not so much a matter of thinki 
exaggerating our own unworthiness, as 
situation objectively, and, seen objectively 
dependence. Therefore humility is neither m 
We are constantly reminded of our dependence 
fact that, in our bodily existence, we are dey 
drink and all other gifts that He has provided f 
not the ‘conquerors’ of anything on earth. He 
To act with humility under all circumstances 
hope to do in the very presence of our Cre 
short time that we are here, we do not see H 
This, too, expresses the true ian, and w 
the root of the Arabic word has a sense of ‘pe: 
heard this compared to the condition of one w! 
in the ocean, far below the turbulent waves 
although he acts, as he must, on the surface 
in the midst of the storm, yet the possessor of 
awareness of the still depths, his awareness of 
yet that safety, that peace, is also all around us, if 
and ears to hear with; then inward peace and outw 
as, behind every veil, the principle of tawhid ui 
presence of Allah. 


PART TWO 


DETAILED STUDIES 


ISLAM AND THE ENVIRONMENT 


ISLAM AND THE ENVIRONMENT: 
A FRAMEWORK FOR ENQUIR\ 


Yasin Dutton 


Among world religions, Islam has a unique and 
perspective on the question of man’s relationship 
Not only does it offer a clear moral position, but als 
other religious traditions, it offers practical solutions | 
questions arising from the political, economic and lega 
environmental issues. 

Islam is traditionally divided into three categories: bel 
legal judgements (figh), and personal spirit 
(tasawwuf). The first, commonly known in the W 
theology’, includes the major ethical considerations of ma 
in the universe vis-d-vis both the Creator and cre 
although often referred to as ‘Islamic law’, is in fact about 
premises of the first category into practice in an outward, social sa® 
and is thus about action rather than ideas. The third, which som 
goes by the somewhat misleading name of ‘Islamic mysticist 
hardly better understood term ‘Sufism’, is also about action, ' 
applied inwardly on the self, rather than in the outw: 
people and society around one. Each of these areas o! ! 
and activity has a profound bearing on how man | 
environment and, consequently, any complete 
environmental issues must necessarily take into accour 
here that Islam, having developed a highly sophisticat 
each category, is of particular interest. Not only is il 
in its own right as the ethical and legal code of a larg: 
mankind, but, since its principles and precepts cover pi 
economics as much as personal ethics and religion, Islan 
position to contribute to the current environmental debate a 

practical solutions to the environmental problems of our time 
the specifically religious and ethical problems of individuals 


56 


‘SAM AND THE ENVIRONMENT 


a souree of water for man to drink and for plants to be able to 
ane in turn provide him and his animals with food (10-11). The ni 
the day, the sun, the moon, the stars and the sea have all} 
subjugated for man’s benefit (12, 14). From the sea, man gets fish 
food, and coral and pearls for wearing as ornaments (14), and by 
stars he guides himself (16). In other surahs we read that the sun 
the moon provide man with light and a means of reckon 
5), while the night and the day allow him to divide his tim 
rest and activity (see Q 10: 67; 25: 47; 28: 73; 40: 61; 7 
There are many other examples. 
However, although everything in creation is ‘for’ n 
there as a sign for man to reflect on the power of Allah < 
thanks for His generosity. As Allah says: ‘Surely in 1/ 
of night and day and [in] what Allah has created in |) 
the earth are signs for a people who fear [Him/’ (10: 6); and, ag 
‘He is the one who makes night and day follow one another, f 
whoever wishes to remember or wishes to give thanks’ (25: 62) 
It is this twin recognition - of the vast power of Allah manifest 
is creation, and of His vast generosity towards that creation - th 
leads to, and forms the basis of, man as worshipper,’ and, accordin 
to the Qur’an, worship is the basic function of the human being onth 
earth. Allah says: ‘J only created jinn and men for them to worsh 
Me’ (51: 56). The most obvious form of worship in Islam is thatd 
prostrating to Allah five times a day in the act known as ‘the pray 
(as-salah), but in Islam every act of obedience to Allah is an actd 
worship. Thus, to worship Allah means to obey Allah in all Hi 
commands and prohibitions, which, together with the more detailed 
judgements derived from them, form the stuff of Islamic or fight 


The Islamic Legal Standpoint 

From an Islamic legal standpoint, the question of how 
environment is ultimately one of rights to, and uses of 
resources, It is therefore primarily an economic issue 
noted above, there is an implicit ethical stance behind 
also add that the correct utilisation of resources accord 
shari‘ah is only possible within a functioning political | 


ughtered in a manner that is 
cludes mentioning the name of 


There are numerous detailed judgements that 
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a source of water for man to drink and for plants to be able t 
and in turn provide him and his animals with food (10-11) 

the day, the sun, the moon, the stars and the sea have 
subjugated for man’s benefit (12, 14). From the sea, man gets 
food, and coral and pearls for wearing as ornaments (14); and 
stars he guides himself (16). In other surahs we read that the § 
the moon provide man with light and a means of reckoning tim 
5), while the night and the day allow him to divide his time be 
rest and activity (see Q 10: 67; 25: 47; 73. 40: 61; 78:9 
There are many other examples. 


However, although everything in creation is ‘for’ man, it i§ 
there as a sign for man to reflect on the power of Allah and 00} 


of night and day and [in] what Allah has created in the 
the earth are signs for a people who fear [Him]’ (10: | 


It is this twin recognition - of the vast power of 
His creation, and of His vast generosity towards that 
leads to, and forms the basis of, man as worshipper,® 
to the Qur’an, worship is the basic function of the human be 
earth. Allah says: ‘I only created jinn and men for th 
Me’ (51: 56). The most obvious form of worship in Islami 
prostrating to Allah five times a day in the act known as “the! 
(as-salah), but in Islam every act of obedience to Allah is ama 
worship. Thus, to worship Allah means to obey Allah in 
commands and prohibitions, which, together with the more detallg 
judgements derived from them, form the stuff of Islamic law, or fig 


The Islamic Legal Standpoint 

From an Islamic legal standpoint, the question of how to use th 
environment is ultimately one of rights to, and uses of, natu 
resources. It is therefore primarily an economic issue, although, 
noted above, there is an implicit ethical stance behind it. We should 


also add that the correct utilisation of resources according to the 
shari‘ah is only possible within a functioning political framework. 


There are numerous detailed judgements that relate to natural 
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Allah when doing the slaughtering, making sure that the j 
used is sharp (it is not to be sharpened in front of the anim 
the slaughtering is done quickly and efficiently and not in the 
of other animals, etc.29 The hunting and killing of game ani 
birds for food is also permitted (although again with 
restrictions as to method), as is the killing of pests. Vegetari 
not, therefore, a normal Muslim position. Rather, ani 
domestic animals in particular - have been created for man as 
of food as much as for anything else, as noted in the reference 1@ 
an-Nahl above. i 


grant him peace, said: “There is a reward in every moist liver 
treating every living animal kindly].’3° Even a pest is better k 
with only one blow rather than many.?! 


iv) Any activity that is in itself permissible may be carried out 


as it does not cause harm to others. Here the main prin 
famous maxim of the Prophet, may Allah bless him and gr 
peace: ‘[There should be] no harm or reciprocating harm (la 
wa-la dirar).’32 This automatically outlaws any activity that) 
on the rights of others, such as polluting another's water soufe 
diverting water away from another’s land, or building wh 
obstructs access to another’s land or house, etc. 

However, there are two judgements of major importance ind 
shari‘ah which have an immense bearing on the environmental iss 
and yet which have received very little attention from researchers 0 
the subject. These two judgements are the command to pay zakah and 
the prohibition against usury (riba). We shall briefly consider each 
turn and then look at the implications of both on the environment. 


Zakah 

Zakah, or obligatory alms-giving, is one of the Five Pillars of Islam 
and thus an essential part of it. (The other four are: declaring that 
Allah is One and that Muhammad is His Prophet, doing the five daily 
prayers, fasting the month of Ramadan each year, and going on haj 
to Makkah at least once in a lifetime if possible). Zakah is a tax on 
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though they still accepted the obligation to do the prayer), | 
that they only owed it to the person of the Prophet, may Al 
him and grant him peace. Abu Bakr’s famous comment 
Allah, I will fight anyone who makes a separation between the 
and zakah’, at which point the other Companions ac p 
judgement.3° This incident alone highlights the fact that zakah 
a private matter. On the contrary, it is to be collected by 
officials who are to be appointed by the amir (‘leader’) ¢ 
community, who is then responsible for its equitable distributio 
economic institution of zakah thus presupposes the political inst 
of amirate both for its execution and its enforcement: economi¢ 
politics necessarily go hand in hand. 


Usury (riba) 


The second main judgement with major implications 10 
environment is the prohibition against usury (riba). Usur 
traditionally defined as ‘Any increase for which there 4 
recompense’ ,37 meaning, as Umar Vadillo paraphrases ity 
unjustified increment between the value of the goods given 
countervalue of the goods received.’38 (We must remembe 
course, that real money, such as gold and silver, are co Mi 
their own market value which can be, and are, bought and sold 
own right.) In simple terms riba can be understood as le i 

at interest, including any transaction in which money, or what) 
money, is effectively bought for time. 

The seriousness of the prohibition against usury is indicated 
verses where it is mentioned in the Qur’an: 


Those who eat usury will not rise up (i.e. out of their 
graves) except as one who has been made mad by Satan. 
That is because they said that trade is like usury, whereas 
Allah has permitted trade and forbidden usury ... 


Allah wipes out usury and makes charity grow, and Allah 
does not love every unbelieving wrong-doer. 


Those who believe and act correctly, who establish the 
prayer and pay the zakah, will have their reward with 
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said, “Do not take riba. If anyone does so, my protecti 
applies to him (dhimmati minhu bari‘a).’4! 


Usury and the Environment 


How then do these judgements apply to the modem world 
environmental issues of our time? 

What we see nowadays is the workings-out of an economy § 
usury. Everything, as the Prophetic hadith has it, is now “toud 
usury’.42, And, because usury is forbidden, it brings with if 
because from the Muslim point of view, every permitted ag 
with it a blessing from the Divine, while every prohibited ag 
with it the opposite. And with usury so prevalent, it is not Su 
that there is such an extent of degradation and despoliation ai 
with it today. 

In order to understand the effects of usury, it is n 
understand a little about the nature and history of money, € 
paper money. Most people imagine that money exists as Colm 
paper representing coins (the English pound has the phrase T 
to pay the bearer on demand the sum of x pounds’ 
front), issued by the government of a particular country ai d 
as ‘legal tender’ in that country. What most people do not Ted 
that the vast majority of what acts as money in the world is not 
form of coins, or even paper representing coins, but rather in them 
of bank deposits in the account books of the banks.*? What iS 
less understood is that the vast majority of these deposits do 
represent any solid money - that is, they are not backed by gold 
anything else - but have only been created as purely fictitious loans 
favour of the banking systems of the world, which, as one wnile 


succinctly put it in 1926, ‘[are] imagined to exist for the sole purpos 


of charging interest on [them].’44 That this claim is not exaggerated 
will be seen if we examine the process whereby credit is issued and 
money thereby created, which is, as J.K. Galbraith says, ‘so simple 
that the mind is repelled.’45 We might also mention the words of 
William Paterson, the founder of the (private) Bank of England, when 

he addressed his prospective shareholders in 1694: ‘The bank hath 
profit on the interest of all the moneys which it creates out of 
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supporting another £900 million of book entry mong 
It will owe £1,000 million to its customers who ha 
deposited money. To balance that, it will have £10 


million in cash and £900 million owing to it in 
form of loans.47 


Now if, for the sake of argument, we assume a (conservative 
interest rate of 5% on these loans, then in the course of one 
bank will have made £45 million out of other people’ 
effectively deposited with them for safekeeping! If we add 101 
general banking charges that these and the original customers 
paying for the privilege of participating in this system, the simp 
emerges that whatever the original sum deposited, the bank 
interest and other charges, make almost half as much again inal 
year. If we further bear in mind that the cash ratio of 1:10 is, i 
more like 1:50 or 1:100 (i.e. the banks only need to keep bet 
and 2% of their deposits in the form of cash (see above); a 
interest on these loans can often be a lot higher than 5%, th 
hardly be blamed for being surprised at both the implicit 
outrageousness of the whole operation - which, as we noted 
as saying, is ‘so simple that the mind is repelled’. 
quickly tries to offset any such qualms: 
The creation of money by banks is always considered) 
quite extraordinary to those meeting it for the fits 7 
time. This is partly because they wrongly assume th 
anybody who can create money will become rich very 
quickly. The banks’ creation of money is not at all 
like that. The money they create does not belong to 
them, although they do get extra customers as a result. 


The money belongs to the customers of the banks, 
Elsewhere, the same author says: 


This money [that has been created] does not belong to 


the bank. It belongs to customers. But the bank is 
happy to help create this money for its customers 


because it can make a profit by lending it out at higher 
rates of interest than it borrows it for.49 
Now it may be true that the 


ank does not own this money - (on 
wonders if anything so fictitious can be owned) 


- but it certainly 
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it needs the approval, so to speak, of world financial 
centres, otherwise the money will be taken out and 

exchange rate will fall. So it has to play the ga 

according to the opinions of international banks, you 
might say, which means that it has to have its interes 
rates at what the world thinks is a correct level fora 
country in that position. It has to keep its budget 
within limits that people think are reasonable. So itis 
under a discipline not from an international authority 


but from all the money-men of the world, all the banks 
in the world. 


[\Narrator:] In 1994 the long-term future of Kenneth 
Clarke, [the Chancellor] was the source of some 
speculation. But if ever he was to be replaced by 
Gordon Brown [the Shadow Chancellor], the 
international bankers would still be in charge. 


[Sir Fred Atkinson:] Once they start getting worried, 
he’s in a fix. But as long as he keeps them happy, 
they’ll allow him to do a few, sort of socialistic thing 
or, you know, put a bit more into the Health Servi 
or what-not. He won't have to follow 
Conservative prescription exactly, but he'll have 10) 
behave in what they would consider a reasonab) 
manner - which he probably fully intends to do. 


[Narrator:] This is the reality of the forces of global 
integration. A national politician has about as much 
power in the world economy as a village has ina 
national economy. 1994 was the year in which one of 
President Clinton’s advisers said that if he believed in 
reincarnation, he would come back not as the 
President or the Pope, but as the world bond-markets. 
As he said, ‘You can intimidate anybody.’*3 


The point is that this created money gives power to those who creale 


it. They can not only dictate policies to their debtors, but, if those 
indebted to them are unable to pay up, they take ownership of real, 
tangible wealth - land, houses, mineral resources, etc. It is this single 


fact which has such devastating consequences for /ironment, for 
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there will be a growing need for ever larger (or more 
projects for which to loan money to gain interest. Thus it is 
see, in every country of the world, a concern on the part 
international financiers and monetary agencies not with the 
welfare and development of the country in question, but 
own particular gain, regardless of the human cost. For just as 
projects need massive amounts of money, so too do massive 
of money need massive projects, and, if they do not exist 
to be created. Hence the whole myth of development. 


Examples abound. The French nuclear power programme, 
the largest and most subsidised in the world, was recently unde 
severe financial problems, for the simple reason that nuclear 
so capital intensive that they had built up huge debts which d 
under pressure to pay off. One part of the French prog 
build a series of newer, larger, reactors, and in doing 
amassed a debt of more than $40 billion. Another side 
reactors. There was, however, a major collapse in the B MA 
reactors which, as an article in the Financial Times put it, leftte 
‘a vast surplus of the most expensive source of large cal 
generation money can buy.” The article went on to dis 
solutions to this problem, saying that the situation | 
ameliorated a little by exports but that they would never b 


a partial solution. The real solution, it said, lay in ‘boosting ele 
demand.’57 


Near Crested Butte in Colorado, USA, the AMAX metal com 
was hoping to extract some of the world’s largest molybden 
deposits which would result in the ruin of one of the country 's fines 
areas of natural beauty. This might conceivably have been j 


if there were a genuine need of molybdenum. One finds, howeve 
that the company was already running at least three other mines i 
produce this metal, and, moreover, had actually set up a se 

department purely in order to find new uses for it!5* In other an 
they had enough already, but it was worth the cost of setting up a new 
department so they could maximise the resources to which they had 
access, regardless of the cost in habitat destruction and social 
disruption that such a project would entail. 


Another classic example of the workings of the present usurious 
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economy. Pound identified two main dangers to any 


inflation and stagnation.®! The direct causal link between t 
inflation is amply clear from the above description of credit 
the more “money’ there is in circulation to pay for the same 
goods - as is inevitable under the present system - the more 
must go up for the money available to buy the goods. 
usury - which is what the Muslims are called upon to bring 
would thus mean abolishing inflation. 


On the subject of stagnation, Pound referred to the ‘stamp 
system of the great monetary reformer, Silvio Gesell, 
proved so successful in reviving the economies of the Bavarian 
of Schwanenkirchen and the small Tyrolean town of Worgh 
early 1930's until both experiments were stopped by the bank 
Pound explains, Gesell saw the danger of money being 
proposed to deal with it by the issue of a ‘stamp scrip’, whi 
be a government note requiring the bearer to affix a stamp 
to 1% of its face value on the first day of every month; if the nom 
not carry its proper complement of monthly stamps it would 
valid. Gesell’s type of tax, he points out, could only fall on so 
who had, in his pocket, at the moment the tax fell due, 100 tin 
least, the amount of the tax, rather than on those too poor top 
goes on to say: 

Gesell’s kind of money provides a medium and @ 
measure of exchange which cannot be hoarded with 
impunity. It will always keep moving. Bankers could 
NOT lock it up in their cellars and charge the public 
for letting it out. It has also the additional benefit of 
placing sellers of perishable goods at less of a 
disadvantage in negotiating with owners of 
theoretically imperishable money. 
The ‘stamp scrip’ of the Muslims is, quite simply, zakah, which 
falls due on what a person has at the time he has it, provided iti 


above the level of the relevant nisab and that he has had it for over 
year. 


Al-Qurtubi (d. 671/1273), in his commentary on the Qur’anic verss 
‘Obey Allah and obey the Prophet and those in command (uli |-amr} 
among you’ (Q 4: 89), notes that Sahl ibn ‘Abdallah at-Tustari iC 
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economy. 
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easure of exchange which cannot be hoarded with 
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disadvantage in negotiating with owners of 
theoretically imperishable money. 
The ‘stamp scrip’ of the Muslims is, quite simply, zakah, whicho 
falls due on what a person has at the time he has it, provided it 


above the level of the relevant nisab and that he has had it for over 
year. 


Al-Qurtubi (d. 671/1273), in his commentary on the Qur’anic vere 
‘Obey Allah and obey the Prophet and those in command (uli Lame); 
among you" (Q 4: 89), notes that Sahl ibn “Abdallah at-Tustari (4 
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part of the managing of people must be their managing them 
and their wanting to manage themselves. 


Thus we retumy 
quotation from the Qur’an which we cited at the beginning: 
does not change what is with a people until they change wi 


themselves’ (13:11; see above). This is the third element, ofp 


spiritual development, that we spoke about in the introduction 
article. 


All that we shall say here on this topic is that froma 
point of view the inward and the outward cannot be separated 


without an outward application of the Shari‘ah, genuine 
development is not possible. 


ISLAM AND THE ENVIRONMENT 


The likelihood,7° therefore, of massive damage to the 
system, the outbreak of wars over scarce resources, 
increased human suffering clearly indicates a need for 


Yet Muslin world-wide have largely ignored this] 
climacteric. Two obvious reasons for this are vested @ 
interests and debilitating poverty. But a more ubiquitous re 
fundamentalist over-concern with religious externals. Mi 
Asad highlights the cause and the consequences of this failure 
to social problems thus: 


... [I]n an ideology like the Islamic one there can be} 
no dividing-line between the ‘spiritual’ and 
“worldly” spheres - and therefore also no dividing: 
between man’s faith and his practical life ... a neg 


malle | 
... Because most of our religious leaders have failed - | 
to ... guide the community in the practical affairs off 

life as well, and instead have confined themselves <2 
considerations of mere ritual and eschatology, 
Muslims have gradually lost their erstwhile 


ideological impetus and, thus, all cultural and soci 
creativity .7! 


Such a situation is indeed tragic because authentic Islamb 
the comprehensive nature of its concerns has much to 


moral and material plight that we humans face as we reach’ 
the millennium. 


Much has been written (by non-Muslims) about the envifonme 
crisis. Its causes, and the ways to resolve it, have been found re 
in ch diverse places as world-views, paradigms, ethics, 
science, technology, economics, national and international 
and more. Indeed, the causes and solutions can rightly be & 
multifaceted, reflecting the systemic nature of life.7 
summarises this systems view of life in this way: 

Living systems are organised in such a way that they 
form multi-level structures, each level cons ing of 
subsystems which are wholes in regard to their parts, 
and parts with respect to the larger wholes.73 


So, necessarily, the causes or solutions we identify depend very much 
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they also have a high rate of energy use. They are difficult 
but allow the pursuit of recreational and aesthetic values, 

environmental quality. They achieve long-term stability 
maintaining. 


Thus, according to Od 


n,79 the tendency of natural eco 
develop in complexity conflicts with the goal of maximum pro 


which is essentially achieved through the increasing spect 
simplification of ecosystems, 


through forest or 
monocultures. We also need 


ensure a sustainable future are either to bring about a 


...compromise between quality of yield and quality : 
living space [for example by placing a grealer 
emphasis on organic farming] or to deliberatcl 


Strategies (strategies ranging, for example, 
intensive cropping to wilderness management).*! 


Odum’s compartment model of environmental use planning 
in figure 1. 


It should be noted that all of the components continuously 
terms of inputs and outputs. 
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The Ecological Attitude and the Islamic View of q 
Environment 


How then to achieve a transition to such a state of affairs, givens 
species’ insatiable appetite for radically transformed, homog 
landscapes, producing highly specialised short-term benefits? ltisa 
contention that a major requirement is the widespread adoption of 
“ecological attitude’*4 and that such adoption is likely to be maf 
easier by improved scientific ecological knowledge and its diffusig 
through all channels of education, and by greater emotional 
spiritual sensitivity towards the natural world.*> The ecologies 
attitude would include®® the recognition and acceptance that 


man can cause irreversible changes in nature, sometimes leading 
species extinction, which will ultimately impoverish the hum 
community, spiritually and materially our environmental resources 
finite and non-renewable and must be used sustainably 0 
environment has a limited capacity to absorb waste and pollution an 
therefore as far as possible it should be recycled harmlessly our W 
and its resources are finite and cannot support an ever-expandin 
population, technology or economy sufficient amounts of land musth 
set aside where human interference in ecological processes is mini 
our humanity is more fully expressed when we exhibit a sensitiv 
towards the needs of species other than our own. 


The question I wish to address now is this: Is Islam congruent with 
such an ecological attitude? 


The Qur’anic portrayal of nature, as found in numerous verses, boll 
Meccan and Medinan, is multifaceted. Nature is creat 
Qur’an emphatically declares.8? Whereas God is chi 
Unity (tawhid), nature is characterised by duality.*® But duality in the} 
sense of complementary opposites, or a pair, as denoted by the Arabic 
term zawj. Another characteristic of nature found in the Qur'an (and 
in much ecological theory) is order or balance.*? The idea of @ 
divinely arranged order in nature that we find in the Qur'an may te 
said to refer to the idea that nature is the purposive creation of an 
omnipotent and omniscient God and is therefore perfectly ordered and 
structured. When nature is not disrupted by evil human forces such 
order and structure is sustained. In fact the Qur’anic command: 
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The Ecological 


Attitude and the Islamic Y, 
Environment 


How then to achieve a transition to such a state of affairs, 
species’ insatiable appetite for radically transformed, 
landscapes, producing highly specialised short-term benefi 
contention that a major requirement is the widespread adopt 
‘ecological attitude’®4 and that such adoption is likely to 
easier by improved scientific ecological knowledge and itsd 
through all channels of education, and by greater emoti 
spiritual sensitivity towards the natu 
attitude would include*®® the recognitio 

man can cause irreversible changes in nature, sometimes lead 
species extinction, which will ultimately impoverish the 
community, spiritually and materially our environmental reso 
finite and non-renewable and must be used sustainably 
environment has a limited capacity to absorb waste and pollutid 
therefore as far as possible it should be recycled harmlessly our 
and its resources are finite and cannot support an ever-expal 
population, technology or economy sufficient amounts of land mul 
set aside where human interference in ecological processes is mili 
our humanity is more fully expressed when we exhibit a 
towards the needs of species other than our own. 


The question I wish to address now is this: Is Islam congruent) 
such an ecological attitude? 


1 world.85 The 
and acceptance that: 


The Qur’anic portrayal of nature, as found in numerous verses, 
Meccan and Medinan, is multifaceted. Nature is created by God, 
Qur’an emphatically declares.87 Whereas God is characterised } 
Unity (tawhid), nature is characterised by duality.*® But duality ing 
sense of complementary opposites, or a pair, as denoted by the Arab 
term zawj. Another characteristic of nature found in the Qur'an (an 


in much ecological theory) is order or balance.8? The idea of 
divinely arranged order in nature that we find in the Qur'an may b 
said to refer to the idea that nature is the purposive creation of a 
omnipotent and omniscient God and is therefore perfectly ordered and 
structured. When nature is not disrupted by evil human forces such 
order and structure is sustained. In fact the Qur’anic command: 
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In this context the contemplation of nature is seen as 
foremost ways towards a deeper understanding of 
activity through which He reveals to us His Being." N 
also reflects God’s mercy or His greatness. In fact one} 
that the paradigmatic Muslim response to nature is com 
“Ali’s!0° statement, ‘I wonder at the man who observes the 
created by God and doubts His Being.”!°! 

Numerous verses in the Qur’an point to the fact thatt 
subservient to man.!9? According to Asad!° though (and he cli 
support of the majority of classical commentators), this subi 
should be taken as a metaphor (majaz) for God having enabled 
derive benefit from nature. If we were to interpret the subser 
of nature in a narrow sense this would apparently exch 
creatures for which humankind has no obvious use. Yeti 
endorses the view that all creatures are indeed part of the sch 
things. They are described as being provided of their si stenano ; 
God!°4 (as is man), as being part of the Divine purpose, 103 a : 


the Qur’an as worshipping God:!07 


There is not a thing but celebrates His praise, 
understand not how they declare His glory.'!% 


This is how the Qur’an phrases it, at once rem 


comprehension of it. It is difficult to imagine a more pro 

of community or a more profound se of identification 

than the common worship of the creator by His creatures. On; 

mundane level too, the Qur’an is entirely free from postulating a 

dichotomy between human life and nature. According to Muhan 

Asad, Islamic doctrine asserts that: 
Man is an ‘animal’ in the sense of organically 
belonging to that group of living beings which are 
endowed with the faculties of sensation, perception 
and movement, as well as in the sense of being 
dependent on physiological needs and functions more 
or less resembling those of other animal beings, !10 
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Conclusion 


I hope I have shown beyond doubt that Islam is cong 
ecological attitude. More accurately, one might say that 
call the ecological attitude has been (in some form) an ini 


have resulted in a forgetfulness of man’s true relationship 9 hanges { 
as portrayed in the Qur’an and the hadith. Unfo ; | 
Muslim countries have rushed to adopt, indiscriminately, W | 
shorthand, we can refer to as Western modes of thought and) ee | 
technologies, both of which have arisen from an essentially’ : AS 
and thus deformed, matrix of values!2! and have had ad 
effect on the social and natural environment.!22 In rea 
social dislocation, many conservative Muslims have, on the othe 
insist{ed] on the maintenance of all traditional forms : 
and, oppose[d] the Westernisation of r r in 
community, base[d] ... not so much on the real values: * 


centuries of [Muslim] decadence. !23 
But neither strategy will guarantee that Muslim societies” 


with their spiritual needs. What then should they do? 


Muslim countries are, despite the commonality of fi 
not heterogeneous — physically, socially, culturally, 
politically. It follows therefore that their often striki 
environmental problems will require different solutions: 
probably there are two overriding interdependent devel 
Muslim countries that would do much to promote the flourishin 
ecological attitude and help, however modestly, to avert a ch 
biospheric proportions. ' 

The first of these developments will involve an elaboration Of 
world-view of Islam which highlights the significance of peren 
Islamic values and concerns for contemporary Muslims (and of coun 
for all of mankind). For example, no one, of whatever Islamic 
or sect, doubts the centrality of tawhid (the idea that God has domin 
over all fields of endeavour), yet, as a community, Muslims 
really claim to accept this or bear witness to this until Justice (‘a 
established throughout society and tyranny (dhulm) over man @ 
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Consider the flight of time! V. rily man is bound to] 
himself unless he be of those who attain to fatth, 
g00d works, and enjoin upon one another the keep, 
truth, and enjoin upon one another patience in advei 
(103; 
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PRINCIPLES INTO PRACTICE: 
ISLAMIC TRADITION 


Ismail (Peter) Hobson 


The heartland of Islam, where it originated, and the areas to! 
later spread and established itself, largely coincide with reg 
climatic extremes of heat and dryness. The Arabian Peninsil 
whole (excepting the verdant south known, for that reason, a5 
Felix by the Romans), North Africa, Southern Spain, Syria,! 
Mesopotamia, and North West India are all areas of intense 
and sparse rainfall. Yet it was here that Islamic civilisation estab 
itself with a particular brilliance of cultivated urban life 
magnificent architecture, the traces of which can still be sa 
marvelled at. 


Intrinsic to Muslim worship is water for ablutions. Wateril 


1 
Paradisal significance, which we see reflected in the & 


4 


“whereunder the rivers flow.’ 


To supply and ensure water, to counter the intense heat by} 


adequately by Islamic technology, much of it inherited from fom 
civilisations, but all of it tempered by principles of mod 
sobriety and gratitude for Allah’s gifts of water, sunlight, shade, food 
bearing plants, cattle and beasts of burden - a gratitude enjoined 
innumerable Qur’anic verses of compelling beauty. 


Water Supply and Water Conservation 


In those parts of the Islamic world that have major river systems, 
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of Jeddah, the Red Sea port that is the gateway to the 
Sacred Cities of Makkah and Madinah. Jeddah, familia 
over the centuries, is also notorious for its intense heat 
and very infrequent rain. Available in only modest qua 
wells, water was stored in houses for a descending scale 0 
water was reserved for drinking, cooking, bathing 
importantly, for the ritual ablutions before prayers; what 
then stored for cleaning the house; what then remained 
to water plants or to clean the streets. In no cases was Wal 
poured away. This is so simple as to be hardly rem 
except in contrast to the prodigality that prevails today: Wal 
piped in from the nearby oasis of Wadi Fatimah, the date 
which have died through water deprivation. Other wate 
from artesian wells in such vast quantities, for Jeddah and él 
that the water-table is falling dangerously. nu 
is provided by desalination plants which process sea-waler 
of much energy which, being ultimately dependent ¥ 
combustion of fossil fuels, plays its part in attenuating the 070 
and accelerating the greenhouse effect. Jeddah has become, 
respect, a great Western city on the modern Californian patter 


In addition, 


Town Planning and Natural Cooling 


Modern towns built in hot regions tend to be typified by broad 
and avenues, with the town-centre marked by tall buildi 
rectilinear design with a great deal of glass window-space. 
residential suburbs consist either of apartment buildings or of 
houses, each with a garden, generally set out in rows. 
depends largely upon electric-powered refrigeration plants and! 
particularly in the glass-plated semi sky-scrapers that draw in 
light and heat of a burning sun. 

Transport is predominantly by truck for commerce, and by p 
car for the individual. The expenditure of energy to keep this comp 
habitable is prodigious and, obviously, ultimately counter-produd 
in that it pollutes the air and exacerbates the overall “gree 
effect.’ 


In fact, the design of these modern towns and cities in the 
regions of the world is fundamentally a transposition of styles 
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very heart of the commercial areas to enable merchants 
Friday prayers in particular with little inconvenience 
baths nearby to ensure the cleanliness commended by 
were once nine hundred public baths in Muslim Cordoba 


tradition devised various simple technologies of cooling by m 
best use of the available wind and the coolness 1 
evaporation. 

Thus wind-towers became an outstanding feature 0 
architecture in the arid desert areas of Persia 


ersia. Built above ro 
and facing the prevailing wind, they lead air down into thei 
buildings and, 1 


in many cases, play it over water surfaces 
further cooling by evaporation. In high summer, refuge can 
in deep basements in which air from the wind catch is 
deep water cisterns 


Another simple device is simply 
evaporation through semi porous jars, often of great size 


cooling both the surrounding air and the water itself. 

The simplicity of these means is matched only by their 
and beauty. There is, in any case, a benediction in naturalji 
environments; sunlight, shade, moving air and the sound 0 
water or of water splashing from fountains carry ab 2 
and a comfort to the soul that a typically modern environm 
in glass, steel and concrete and humming with air-conditione 
provide, to say nothing of an economy of means that @ 
squander materials and energy No matter how much 
mechanised modern interiors may be helped out by potted pli 
coffee-shop greenery, they do not - unlike the traditional buildin 
invite One to prayer and contemplation, or even to peace of mind) 
The Islamic solution lies in adherence to pervading principles 
Ss , us 


mplicity, usefulness and beauty which are in essence spiritual and 
their application concrete and practical. 


They support a way of li 
which is formulated by the Qur’an and the teaching by example of th 
Prophet (pbuh), and it is from this that its measu 
devolve. 


and equilibriut 
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‘Persian Frui as the name still indicates). It is i 
that when European colonising enterprise burst on the 
its activities turned around the Islamic products of coffe 
and cotton, later transferred to the new world. vide f 
Certainly one of the most striking manifestations : 
agricultural skill was the transformation of the barren valle 
Islamic Spain into a paradise of grapes, grain, and fruit 1 
introduction of a whole set of plants from the eastern Mus 
together with appropriate techniques of irrigation and culti 
the same areas. The gardens of Cordoba flourished, under th 
with an almost tropical luxuriance. By contrast, after the € 
the Moors from Spain, the gardens withered away, the fei 
grew barren again and so little profit was taken fro 
Andalusian soil that the Crown lands about Granada 
because simply maintaining them cost more than the 


make them yield. 
Some 


of the technical secrets that wrought these 
miracles without the abrasive methods of today are 


work, 585 plants, including 55 fruit trees, are described 
their cultivation. Many other similar works exist, 

Islamic agriculture under the most adverse natural 
exemplified in region after region, from the terraced 


Mughal India. 


The ecological message seems to be that no matter how Ii 
land holdings and how extensive the irrigation, the actual tillin 


human scale revolving around the 


oordinated activities of family 
combining husbandry and agriculture. That farming should be ont 
one hand bold, constantly introducing new plant stocks and fi 


breeds and, on the other, should eschew specialisation that narrows 
gene-pool or - as goes without saying - artificial fertilisers that 


a whole series of natural balances, is proved by the results ob 
To this must be added the conviction 


that husbandry and the raising 
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completeness, converting the victors too. 


The Problem of Energy Sources 


The operation and maintenance of the modern world dep 


ceaseless consumption of innumerable energy sources, predd 
the fossil fuels of oil and coal, together with natural gas 
power, hydro-electric power and so forth. By these, ele: 
generated, on which depends the greater part of what 
technological civilisation of the West, and without which 
grind to a halt except perhaps for cars and diesel trains. 
electric power the whole fabric would be depleted. 

they had before the electricity age, people would grope # 
through the shells of lightless, heatless skyscrapers without) 
and return to cold homes and candle light. It is easy top 


chaos if all the technology had no longer any empowering § 
it is not amusing to dwell on the subject. 


To this, on the assumption that Westerners wish to 
present situation, Islam has no answer. The presents 
typified by disequilibrium on many levels because the 
which we have come is both intensely convenient and| 
the developed world, and a source of some deprivati 
hunger, for the rest, and because the comfort and com 
it were, heightened by a sense of crisis and even of 1 
and certainly by various moral problems too. This state) 
therefore alien to the values of Islam. 


It is clear too that thel 
world - using the term in the geographical sense and not its¢ 


qualitative one - has not been immune to this disequilibrium 
of what is called Islamic fundamentalism represents a hun 
confused reaction to the real or perceived imposition of We 


disequilibrium on Islamic societies which, being static, have beet 


to be stagnant. 


Traditional Islamic society, no matter how rich in spiritual 


aesthetic content, was slower, and simpler in its technology. © 


materials natural and even crude. Exquisite ceramics emerged fr 
raw Clay and textiles of unrivalled beauty were born from hand- 
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safeguards - and using solar energy. 

However, it should be understood that these are crisis} 
necessitated by a world that is already unbalanced. There ist 
alternative for a rounded solution, to accepting a far simp 
actually more wholesome lifestyle, at the heart of which is 
Allah and the acceptance of limits imposed by Allah. 

The world is not an absolute. The world is a transient st 
movement to eternity. It is a testing place. Allah has creal 
and life in order to test which men are the best in their actio 
attitudes: 


All-Blessed is He in Whose hand is the dominion oft 
things, Who has created death and life that He mig 
you which of you be the best in act. 


an adornment to it, that We might test them 
beings) which of them be the best in act, and verily 
shall make all that is upon it barren, dust. 

(Qur'an 18:7-8) 


As the Prophet (s.a.a.s) said: 
Be in the world as though you were a stranger or a 
wayfarer. 


(Hadith; Bukhari) 


In the light of this, the rightful preoccupation of men should not be 
treat the world - wonderful though it is and replete with the signs 
Allah - as an object of impassioned attention and exploitation. 

less, in his over-evaluation of it, should the imbalance of h 
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He created everything and ordained it in due 
(25:2), 


it does not simply state that Allah created fresh water: 
rather abstract. Instead, it involves the reader in whath 


‘obser of the processes that generate water and] 
benefits: 


It is Allah who drives the winds that raise the clouds 
spreads them along the sky as He pleases and causes 


to break up so that you can see the rain issuing out 
the midst of them (30:48). 


The Qur’an frequently speaks of the winds and the cloud 


In the marshalling of the winds, and in the clouds that 
driven between earth and sky: surely in these there 
signs for people who have sense (2:164) 


It is He who shows you the lightning, inspiring 
fear and hope and raises the heavy clouds (13:1 


It is He Who drives the winds, glad tidings 


mercy, and We send down pure water 
(25:48) 


Do they not see how we drive the rain to the ba 
and bring forth therewith crops of which their 
and they themselves? 


Have they no eyes to see ¥ 
(32:27). 


Qur’anic statements about fresh water constantly remind ust 
origin is with Allah and not man. Thus the statements begin ¥ 


is Allah... , it is He Who ...). 


nt statement in this context: He sends down from the 


immediately removing the source of water from the realm wheret 


could claim they have made it and pointing out that He br 


down from that higher source. The unbelievers are thus challenged) 


the Qur’an: 


This is further emphasised by ami 
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It is He Who sends down water from the si 
measure and thereby We quicken the dead land (@ 


The earth is revived to produce what benefits man 
phases they go through, and inviting the reader to look y 


It is He Who sends down water from the sky andW 
brings forth the buds of every plant. From these Web 


clustered grain, palm-trees laden with clusters of dt 
within reach, vineyards and olive groves 
pomegranates (which are) alike and different. Look up 
their fruits when they bear fruit and upon its rip 


Water is driven to the dead land, caused to fall on it 
. and with it we bring forth all manner of fruit 7; 
... fruits of different hues ... (35:27) 
watered with one water, yet We make 


others in taste (13:4) 


Water has a dramatic and beautifying effect on earth wh 
directed to observe: 


Do you not see that Allah sends down water from the 
and then the earth becomes green on the morrow (22k 3 


You see the earth barren and lifeless, but when We send 
down water upon it, it thrills and swells and puts forth 
every joyous kind of growth (22:5) 


It is indeed a ‘blessed’ element that gives rise to such beauty 
sustenance: 


We send down blessed water from the sky with which We 
brought forth gardens with harvest grain and lofty date- 


106 


water on and in the ground is not neglected: 


From it also channels flow, each according to its 
(13:17) 


He leads it through springs in the earth (39:21) 


One of the stores of fresh water provided by Allah is in th 
He ‘lodged it in the earth’ (22:18). That Allah does not! 
water soak away irretrievably and disappear is a favour, 
made clear by contemplating his power to do this if He soy 


Say: ‘Think: if all the water that you have were to 


down into the earth, who would give running water int 
place’ (67:30) 


We could take it (drinking water) all away (18:23) 


If We willed, We could make it bitter (56:70) 


he origins and effects of fresh water are shown in the Qui 
a well-defined set of verbs in the Arabic causative fo 
‘revived’, ‘brought forth’, ‘gave to drink’, ‘to purify 
Allah in the 3rd person singular or Ist person plural 
Water is not simply there, it does not fall by itself, nor 
revive itself or plants come out by themselves. It is Hi 
‘with’ or ‘by means of water and this is the regularly te 
preposition, also ‘from it’, emphasising over and over ag 
instrumentality of this vital element. 


over fifty times. They are the vessels of abundant ‘running 


the epithet Homms} a collocation with * river’ in the Quy an, emphé S 


earth, with the rivers (16:15; 27:61). 


The fundamental importa 
rivers for cooling, 


irrigation and beautification is borne out in| i 
frequent statements about Paradise in the Qur’an ‘underneath 


rivers flow’ (5:119 and elsewhere). Paradise is almost 
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The sea is ‘kept filled’ to perform its functions (52:6). 
prodigious volume of water: 


Say: if the waters of the sea were ink with which to} 
the words of my Lord, the sea would surely be dra 
before His words were finished 


This boundless sea, with all that it contains, is encompassed b 
knowledge: 


And He has knowledge of all that land and sea conta 
(6:59) 
He delivers men from darkness and harm on the sea when 
upon him humbly and in secret: 


Say: Who delivereth you from the darkness of the land an 
sea? Ye call upon Him humbly and in secret, (sayi 
we are delivered from this (fear) we will be truly 
(6:63) 


And when harm toucheth you upon the sea, those th 


The vital difference between fresh water and sea water 
in the Qur’an: 


The two are not alike, the one fresh, sweet and pleasant 


to drink from while the other is salt and bitter (35:12) 


Had he wished, he would have made (drinking-water) 
bitter (56:65) 


The two kinds of water meet, yet He has set a barrier 
between them which they do not overrun. (25:53) 


Thus people may continue to have sea water and fresh water 
on earth. 
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it is He who drives the winds, glad tidings heraldit 
mercy, and We send down pure water from the s 
We may give life thereby to a dead land and provide 
to what We have created - cattle and men in 
numbers. (25:48-9) 
The shift from the third person singular ‘He’ to the divine * 
majesty and grace to the statement at the significant point 6 
the water down and giving life by it. In a verse that 
power in giving various colours to fruits, mountains, men, 6 


In a verse on the perils of the sea, the shift - this time 
*they’ - occurs at the point when the ships sail away, to 
fact that they are far away from any help: 


It is He Who conveys you on land and sea till 
are in the ships, and they sail with them in 
wind, a violent wind overtakes them and bi 
upon them from every side...(36:27) 

Arab classical rhetoricians and critics in their enthu 

feature of iltifat in Arabic des 

the Arabic language’. 

read ‘the bold nature of t 


and there is no better place from which to understand the re; 
of iltifat than in the verses about water in the Qur’an. 
Qur’anic statements about water are intense, very intimate t 
his food, drink, his survival and that of his animals, his plants 
crops. Sometimes, as we have seen, he is made to contemp 
without water, or with too much of it. Here, in contrast ¥ 
benign, blissful nature of water manifested in such adjecti 
‘purifying’ ‘blissful’ ‘fresh’ ‘saving’ ‘mercy’, man is reminded 6 


destructive side of water, when, instead of being sent down in dl 


ure it is ‘loosed’, made to high’, and ‘billows surge fro 


every direction’; ‘when nothing could provide protection from th 
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and bones’, can they be restored to life? (56:47 


answers the Qur’an gives to this type of logic 
water on the dry and barren earth: 


He that gives it life will restore the dead 
(41:30) 


Likewise you shall be brought forth (30:19) 
In fact the Qur’an uses the very same verb for ‘brit 
people out of their mother’s womb (16:78) and 
forth’ plants from the earth (46:99) and ‘bringing fo 
from the earth at the resurrection. Likewise the & 
root is used in ‘making every living thing from wate 
life to earth’ and ‘He who gave it life will give 
dead’. Such a linguistic method enhances the p 
persuasion used in the Qur’an. 
The belief in A Ss existence, unity, power and care af 
resurrection are fundamental in Islam. Employing water 


them gives it deeper significance and explains the frequent m 
to it in the Qur’an. 


Guidance on the Use of Water 

The Qur’an provides practical teaching about the use of wai 
it is Allah Who made from water ev living thing, and itis 
sent down fresh water from the out of His grace and 
gave it lodging in the earth, such a vital resource should] 
monopolised by the powerful and privileged and kept from the 
References in the Qur’an to water distribution ‘provide the basi 


which much legal thought was formulated’ in Islamic law.!28 


Tell them that 
(54:28)!29 


The Prophet said: 


water is to be divided between them 


People are co-owners in three things: water fire and 
pasture. 


(Hadith; Abu Dawud) 
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9 not squander (your substance) wastefull 
wasteful are the devil’s brothers. (17:26) a 


The Prophet sai 


ss in the use of water is forbidden, even j 
have the resources of a whole river. 


(Hadith: Tirm 


It is forbidden, moreover, to pollute water. Out of His ore 
sent it down from the sky ‘pur 1 
8:11). 
have 


, ‘to cleanse you with 
Thus in Islamic law it is forbidden to urinate in 
seen earlier that Qur’anic statements about water 
contain ‘for you’, ‘to you’, or ‘so that you’. Statements abo 
and large rivers too are always accompanied by the purpo 
intended for them. Thus: 


It is He Who subjected the sea to you, so that you may ea 
of its tender fish and bring up from it ornaments 
which to adorn yourselves, and you see the 
ploughing their courses through it, that you may Si 
bounty and render thanks to Him. (16:34) 
Polluting rivers and seas goes against the functi 
stated for them in the Qur’an; it is corruption: 


Corruption doth appear on land and sea becau 
evil) which men’s hands have done. (35:41) 
Allah created the earth: 


And blessed it and measured therein its sustenance 


Pollution that disturbs plant, animal, or sea life disturbs the bal 
Allah’s ‘measurement’ and is a long way from ‘rendering than 
the blessing of water. 


Thus Islam, refraining from monopolising water, w. 
polluting it i 


good conduct as a citizen - it is, above that, an act of worship. 


Water in Islamic Society 
It was natural that Qur’anic t 


not merely a matter of being wise, civilised, or show 


hing should have a far-reaching effed 
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SACRED SCIENCE AND 
THE ENVIRONMENTAL CRISIS: 
AN ISLAMIC PERSPECTIVE 


Seyyed Hossein Nasr 
*‘O Lord, show us things as they really are.’ (Hadith of the) 


When one looks at the Islamic world today, one sees blatant 
the environmental crisis in nearly every country from the air pt 
of Cairo and Tehran to the erosion of the hills of Yemen 
deforestation of many areas of Malaysia and Bang 
Environmental problems seem to be present everywhere, 

urban centres and also in many parts of the countryside, to Mation. 


that one cannot distinguish the Islamic world from most other 
the globe as far as acute environmental problems are ne 
one were to study the situation only superficially, one 
claim, in the light of present-day conditions, that the Isl: 
nature could not have been different from that of the mo 


But a deeper look will reveal an Islamic view of the environm 
different from what has been prevalent in the West during the 
centuries. If that view has now become partly hidden, it is becat 
the onslaught of Western civilisation since the eighteenth century 
the destruction of much of Islamic civilisation, due to both exten 
and internal factors, although the Islamic religion itself has continu 
to flourish and remains strong. 

In fact, the Islamic world is not totally Islamic today and much th 
is Islamic lies hidden behind the cover of Western cultural, scientifi 
and technological ideas and practices emulated and aped to variol 
degrees of perfection, or one should rather say imperfection, 
Muslims during the past century and a half. The Islamic attitudé 
toward the natural environment is no more manifest than the Buddhist 
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men and women but the whole of the 
nature participates in the Qur’anic rev 
Qur’an address natural forms as well as human being 
calls non-human members of His creation, such as plan 
the sun and the stars, to bear witness in certain other 
Qur’an does not draw a clear line of demarcation betw 
and the supernatural, nor between the world of man and th 
The soul which is nourished and sustained by the Qur 
regard the world of nature as its natural enemy to be 
subdued but as an integral part of man’s religious univ 
his earthly life and in a sense even in his ultimate destiny: 

The cosmic dimension of the Qur’an was elabo 
centuries by many Muslim sages who referred to the 
ontological Qur’an (al-Qur’an al-takwini) as distinct 1 
complementing the composed or ‘written’ Qur’an (al 
tadwini).'35. They saw upon the face of every creature I 
words from the pages of the cosmic Qur’an which only 
read. They remained fully aware of the fact that the Qur’ 
the phenomena of nature and events within the soul of 
(literally signs or symbols), a term that is also used for the 

e Qur’an.!36 They read the cosmic book, its chapters 

nd saw the phenomena of nature ‘signs’ of the Author of 
of nature. For them the forms of nature were literally aya 
vestigia Dei, a concept that was certainly known to the t 
West before, with the advent of rationalism, symbols were tum 
brute facts and the modern West set out to create a science to d6 
over nature rather than to gain wisdom and joy from the contem 
of its forms. 

The Qur’an depicts nature as being ultimately a theophany 
both veils and reveals Allah. The forms of nature are so many 
that hide various Divine Qualities, while also revealing these 
Qualities to those whose inner eye has not become blinded § 


concupiscent ego and the centrifugal tendencies of the passionate 


In an even deeper sense, it can be claimed that according 


Islamic perspective, Allah Himself is ‘the Ultimate Environn 
which surrounds and encompasses man. It 


is of the um 
Significance that in the 


r’an Allah is said to be All-Encompag 
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not only men and women but the whole of the cosmos. Inas 
nature participates in the Qur’anic revelation. Certain verses of 
Qur’an address natural forms as well as human beings, while 
calls non-human members of His creation, such as plants and a 
the sun and the stars, to bear witness in certain other verses. 
Qur’an does not draw a clear line of demarcation between the nat 
and the supernatural, nor between the world of man and that of na 
The soul which is nourished and sustained by the Qur’an does 
regard the world of nature as it 


natural enemy to be conquered 
subdued but as an integral part of man’s religious universe shari 


his earthly life and in a sense even in his ultimate destiny 


The cosmic dimension of the Qur’an was elaborated over 
centuries by many Muslim sages who referred to the cosmic 
ontological Qur’an (al-Qur’an al-takwini) as distinct from 


complementing the composed or ‘written’ Qur'an (al-Qur'an 
tadwini).135_ They saw upon the face of every creature letters 
words from the pages of the cosmic Qur’an which only the sage 
read. They remained fully aware of the fact that the Qur'an refers 
the phenomena of nature and events within the soul of man as 4 
(literally signs or symbols), a term that is also used for the verses @ 
the Qur’an.'36 They read the cosmic book, its chapters and ve 
and saw the phenomena of nature ns’ of the Author of the bod 
of mature. For them the forms of nature were literally ayat Alla 
vestigia Dei, a concept that was certainly known to the traditio 
West before, with the advent of rationalism, symbols were turned 
brute facts and the modern West set out to create a science to dom 


Over nature rather than to gain wisdom and joy from the contemplatio 


of its forms. 


The Qur’an depicts nature as being ultimately a theophany whi WD 
both veils and reveals Allah. The forms of nature are so many maski 
that hide various Divine Qualities, while also revealing these sa 


Qualities to those whose inner eye has not become blinded by the 
concupiscent ego and the centrifugal tendencies of the passionate soul 


id of nature and 
In an even deeper sense, it can be claimed that according to pon 
Islamic perspective, Allah Himself is ‘the Ultimate Environment’ 


which surrounds and encompasses man. 


vhic 3 It is of the utmost 
significance that in the Qur’an Allah is said to be All-Encompassingi 
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of paradisal realities here below. This love is reflected n 
Arabic, Persian and Turkish literature — not to speak of the! 
of other Islamic peoples from Swahili to Malay - but also 
religious thought, where no clear distinction is made bety 
Western theology has come to call the natural and the supe 
This love is also reflected in many pages of the works o| 
philosophers, but finds 


it the centuries it 


ditional 


its most profound and also @ 
expression in Sufi poetry. It was the Persian poet Sa’di who e@ 
the famous verse, 
I am joyous with the cosmos 
For the cosmos receives its joy from Him 1 i 
I love the whole world, for the world belongs to Him: 
It was another Sufi, this time the great folk poet of the 


language, Yunus Emre, who heard the invocation of Allah's B 


name in the sound of flowing streams, which brought a recolled 


celestial realities and so he sang, 


The rivers all in Paradise 


erm 

Flow with the word Allah, Allah \ love 
And ev’ry loving nightingale poe 
He sings and sings Allah, Allah ra 
(Trans. A.M. Schimmel, As Through a Veil, (New York ry 
1982}, p. 150.) : 

Muslim contemplatives and mystics have loved nature 

intensity!39 because they have been able to hear the pral 

creatures of the natural world to Allah. According to th 

‘Nothing is, that does not proclaim His praise’ (17:44). 


which is also the prayer of all thin is the root of thet 
existence. Fallen man who has forgotten Allah has become dé 
this ubiquitous prayer as a result of this very act of forgetfulness. 
sage, on the contrary, lives in remembrance of Allah (dhikr Allahya 
as a result hears the prayers of flowers as they turn toward the sun al 
of the streams as they descend from hills toward the sea. His pra 
has, in fact, become one with the prayers of the birds and the trees, 
the mountains and the stars. He prays with them and they with hil 
and in contemplating their forms not only as outwardness but 


theophanies or as ‘signs of Allah’, he is Strengthened in his OW! 
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The Islamic teachings concerning nature and the environ 
be fully understood without dealing with the Islamic co 
man, who has been always viewed in various traditional 
the custodian of nature and who has now become its dest 
changed his role, thanks to modern civilisation, from the] 
had descended from Heaven and who lived in harmony will 
to a creature who considers himself as having ascended 
and who has now become the earth’s most deadly pred 


exterminator. Islam considers man as Allah's vicegerent (ah 
on earth and Allah asserts explicitly in the Qur'an, ‘/ am seftil 
earth a vicegerent (khalifah)’ (2:30). This quality of vicegel 
moreover, complemented by that of se 
towards Allah. 


Him accor 


tship (al-" 
Man is Allah’s servant (‘abd Allah) and m 


ingly. As ‘abd Allah, he must be passive toward 
and receptive to the grace that flows from the world a 
khalifat Allah, he must be active in the world, sustaining 
harmony and disseminating the grace for which he is the cha 
result of his being the central creature in the terrestrial order.! 


The Role of Man as Seen in Islam and the West 


In the same way that Allah sustains and cares for the world, 
His vicegerent must nurture and care for the ambience in 
plays the central role. He cannot neglect the care of the 
without betraying that ‘trust’ (al-amanah) which he ai 

bore witness to Allah’s lordship in the pre-eternal co 
mithaq), to which the Qur’an refers in the famous verse Wh 


asks the descendants of Adam, ‘Am I not your Lord?’ 
*Yea we bear witness” (7:172 


To be human is to be aware of the responsibility which thes 
vicegerency entails. Even when in the Qur’an it is stated that/Al 
has subjected (sakhkhara) nature to man as in the verse, ‘Hast tho 


seen how Allah has subjected to you all that is in the earth’ (224 
this does not mean the ordinary conquest of nature, as claimed 
many modern Muslims thirsty for the power which modem sci 


bestows upon man. Rather, it means the dominion over things 
man is 


allowed to exercise only on the condition that it is according 
Allah’s laws and precisely because he is Allah's vicegerent on 
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himself since he is not the creator of his own being. Man 
capable of creating anything from nothing. The power@ ‘eW)\ ve 
belongs to Allah alone. What rights man does possess 
him by Allah as a consequence of his having accepted 


with Allah and fulfilled his responsibilities as Allah's vice 
eartl 


The Islamic attitude towards man differs profoundly not | 
from traditional Jewish and Christian ones, although even i igre a 
are some notable differences, as from post-mediaeval 
humanism, to which much of the later religious thought inf 
gradually succumbed. Islam sees Allah alone as being absoliil 
of the meanings of the testimony of Islam (la ilaha illa-Llah 
there is no absolute unless it is the Absolute. Man is 
who, as a theomorphic being, reflects all of Allah's N 


himself, especially in his transient earthly state. In fact 
positive qualities man possesses come from Allah. That is 
Qur’an it is asserted ‘Allah is the rich and ye are the poor 


civilisation has absolutised earthly man. While depri 19 Nor doe 
centre and creating a veritable centreless culture and 
humanism has sought to bestow upon this centreless | 
quality of absolutene 

the domination and conqu: 


It is this terrestrial man, now absolutised, who destroys vast 
the name of immediate economic welfare, without thinking 
moment of the consequences of such action for future generatit 
men or for other creatures of this world. It is such a creature Wh 
seeing his earthly life as being absolute, tries to prolong it at all’¢o 
creating a medicine which has produced both wonders and 
including the destruction of the ecological balance through 
overpopulation. Neither Allah nor nature have any rights in the @ 
of a humanity that sees itself as absolute, even when talking aboutm 
being an insignificant observer on a small planet on th periphery 0 


ISLAM AND E ENVIRONMENT 


Europe gave rise to that science and technology, which in the 
secular man has led to the devastation of the globe, and that the 
other factors must have been involved. Moreover, it must first 
be remembered that if one chooses not to speak of Judaism” 
Christianity but of the Judaeo-Christian tradition, one should speak 
the Judaeo-Christian-Islamic tradition, which would thus include: 
three members of the Abrahamic family of religions. Secondly, 
must remember that each of the religions of the Abrahamic family 
its particular doctrinal and theological emphasis and spiritual conte 
As far as the question of the spiritual and metaphysical significa 
nature is concerned, Islam has placed greater emphasis upon it 


West. 


This does not mean, however, that Judaism or Christianity are) 
themselves responsible for the environmental crisis. 
marginalisation, combined with the acceptance of the secular 


although Western Christianity did fail to emphasise the 
significance of nature in its mainstream theology even bef 
Renaissance. The result of this acquiescence has been the success 6 
the forces of secularism, and the science and technology which 
based upon it, in depleting nature of its sacred quality and causing the 
forgetfulness of that metaphysics which alone can explain who mani 
why his rights are limited and why he is the bridge between heavi 
and earth, called by his human vocation to be custodian of the ea 
and its creatures. 


Why is the Islamic view not more evident? 


It must now be asked that if the traditional teachings of Islam 
concerning the natural order as outlined above are still alive, why are 
they not more evident in the voices from the Islamic world which have 
been and are heard in the West, nor more effective in the practical 
realm in averting ecological disasters than in other parts of the globe? 
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like Muhammad Ali of Egypt sent students to Europe f 
Western military arts, modernist thinkers began not only to 


as the secret of the West’s power. From S 
to Muhammad Abduh in Egypt, from Zia Gékalp in Turkey 
Hasan Taqizadeh in Persia, modern 


at all to say the least. For over a century, teachers in classro 
even preachers from pulpits of mosques repeated this modernist 
extolling Western science and technology and considering its 
as practically a religious duty. If there were a few dissenting ¥ 
here and there, such as Sayyid Ahmad Kasrawi in Persia, who op 
criticised Western science and technology, they were brushed asi 
the modernists as being simply obscurantists.! 

Meanwhile, a third voice, that of traditional Islam in its sapié 
as well as juridical dimension, survived but was hardly heard i 
West until quite recently. Poets still expressed the traditional lo¥ 
nature and those devoted to the inner dimension of Islam still s 
and continue to study the cosmos as a book to be deciphered 
understood by penetrating into the inner meaning of its symbols. 
until recently the West hardly heard this voice. Occasionally a5 
such as Muhammad Iqbal would become well known in the West, 
he would not be the type of poet to sing primarily of the love of nat 
In his case, he was too deeply engrossed in the current problems of 
Islamic community and too profoundly influenced by nineteel 
century European philosophy to emphasise the science of nature w) 
leads to the contemplation of nature and spiritual perfection rather th 
dominion and power over nature with the aim of reaping from it 
that one can to satiate the unending demands of a purely earthly ma 
Yet, even in his case, here and there in his poetry, rather than 
prose, one can gain a glimpse of that attitude towards nature whid 
Sufis and Islamic philosophers have cultivated over the centuries 6 
the basis of the clear message of the Qur’an 


In any case the voice of traditional Islam in its sapiential dimension 


from paying greater attention to their own traditional 
concerning the environment are very complex and need a 
treatment. Suffice it to say here that when the pollution of the 
River can be measured in the Azores, when every American 
use over a hundred times more raw materials than a Mi 
Bangladesh, when the West refuses to put its own house 
through a sane energy and raw materials policy and instead 
another part of the globe to preserve ‘the Western way of life” 
in this context means the wasteful use of energy, without 
the consequences of its actions for future generations, then it 


possess much priority in the Islamic world at the present mome 
Furthermore, there is the question of innovation and receptio 


ever-changing technology that guarantees its domination 
constant innovation. There is no breathing space to adapt an € 
technology with the minimum environmental impact without eco 


pressure which is simply unbearable for most Islamic countries 
‘catching up’ with the West, which is the goal of many M 
governments, were possible, such an achievement would 


and Taiwan bear out. Such countries have certainly not bed 
ecologically safer havens since joining the industrial world. 
wonders what would happen to the world’s biosphere were peop 
from Nigeria to Indonesia to spend the same amount of energy and 
the same amount of raw materials as citizens of the so-called advancet 
countries! 

On the practical level there is finally one other important factor 
mention as far as the Islamic world is concerned. The colonia 
domination of the West not only brought about economic exploitati 
and introduced a second-rate Western technology into the Islamic 
world. It also resulted in many Muslim countries discarding much o 
the Divine Law or al-Shari‘ah, with its numerous teachings 
concerning responsibility towards the natural environment, in favour 
of secular Belgian, French or British codes which had little to say 
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And even if laws relating to the environment were 
fk of the new secular laws imported from the 
ry any religious weight and remained divorced 
tions whose sole origin and source for Muslims 
: This change in the significance of law in 
added to the migration of a large number of 


The economic and political factors which have prevented Muslims 
from paying greater attention to their own traditional teachings 
concerning the environment are very complex and need a separate 
treatment. Suffice it to say here that when the pollution of the Hudson 
River can be measured in the Azores, when every American born will 
use over a hundred times more raw materials than a Muslim from : cee : 
Bangladesh, when the West refuses to put its own house in order intryside to urban areas with its concomitant 
through a sane energy and raw materials policy and instead invades es a major obstacle to propagating the 
another part of the globe to preserve ‘the Western way of life’, which : chings concerning the environment among 
in this context means the wasteful use of energy, without thought of many Muslim cities. The callousness toward 
the consequences of its actions for future generations, then it should | trees in many of the large Middle Eastern cities 
not be too difficult to understand why the environmental issue does not f the 
possess much priority in the Islamic world at the present moment 
Furthermore, there is the question of innovation and reception of a 
Westem technology, which until now has been very destructive of the of life for those influenced by these factors, while 
natural environment. The Islamic world is on the receiving end of an s simply relegate it to a position of secondary 
ever-changing technology that guarantees its domination through d ider i it to be simply a Western problem despite the 
constant innovation. There is no breathing space to adapt an existing 
technology with the minimum environmental impact without economic 
pressure which is simply unbearable for most Islamic countries. If 
‘catching up’ with the West, which is the goal of many Muslim 
governments, were possible, such an achievement would simply 
expand the circle of the virulent and aggressive destruction of the 
environment caused by such technology, as the cases of Japan, Korea 
and Taiwan bear out. Such countries have certainly not become 
ecologically safer havens since joining the industrial world. One 
wonders what would happen to the world’s biosphere were people 
from Nigeria to Indonesia to spend the same amount of energy and use 
the same amount of raw materials as citizens of the so-called advanced 
countries! 
On the practical level there is finally one other important factor to 
mention as far as the Islamic world is concerned. The colonial 
domination of the West not only brought about economic exploitation 
and introduced a second-rate Western technology into the Islamic 
world. It also resulted in many Muslim countries discarding much of 
the Divine Law or al-Shari‘ah, with its numerous teachings 
concerning responsibility towards the natural environment, in favour 
of secular Belgian, French or British codes which had little to say 


areas. The problem of the preservation of the 
‘seems simply too far removed from the 


am for the most part endanger themselves in 
towards the environment, while the highly 
s threaten the ecology of the whole globe, it is 
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the realm of nature to science and shied away from any serious 
concern with the sacral dimension of natural forms and phenomena. 
There is therefore the need to dethrone the humanistic conception of 
man which makes of him a demigod who determines the value and 
norm of things and who looks upon all of nature from only the point 
of view of his self-interest. This dethronement means a death of the 
type of man who almost instinctively views nature as the enemy to be 
conquered and the birth of the man who respects and loves nature and 
receives spiritual as well as physical sustenance from it, while also 
giving something of himself to the multifarious species of the natural 
kingdom. Anything short of this death and rebirth of modern Westem 
man is cosmetic as far as the environmental crisis is concerned and no 
amount of clever engineering based on the current secular science of 
the natural order will be able to avoid the catastrophe created by the 
applications of this science. 

This task is an extremely difficult one, seeing how deeply alienated 
from nature as well as from the supernatural source of the natural 
order is the psyche and mind of secularised Western man. But there 
is a compensation in the fact that the forces with which the religious 
and spiritual elements in the West have to contend come for the most 
part from within Western civilisation itself and not from outside, the 
economic and now technological challenge of Japan being the only 
exception. 

By contrast, in the Islamic world, the origin of the technological 
problems bearing upon the environment is to be sought outside that 
world. The intellectual and spiritual leaders of the Islamic world mus 
deal not only with their own problems but with ever continuing 

challenges which originate beyond their borders. There are, however, 
also certain advantages in the Islamic situation. There, religion is still 
very strong and one can appeal more easily to the people’s religious 
sensibilities in seeking to solve the environmental crisis. Moreover, 
what would be called a theology of nature in Christian terms has never 

been forgotten in Islam; nor has the sacred view of the cosmos been 
totally replaced by a view based upon a purely quantitative science, as 
has occurred in the West. Finally, the ethical dimension of life as 

grounded in revelation is still strong among Muslims and can be 

appealed to more easily than is the case of many but of course not all 
sectors of Western society. The task of saving the natural order fron 
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las lost its vision of who man is and has thus 
a Spiritual point of view is daunting in both 
« which must be carried out if human life is to 
ie to have a qualitative dimension. 


ary tO mention what it is, in practical terms, 
orld must do in the face of the devastating 
The Islamic world must carry out two extensive 
the obstacles placed before it by external 
concerns formulating and making clearly known 
age the perennial wisdom of Islam concerning 
its religious significance and intimate relation to 
an’s life in this world. This program must of 
@ critical appraisal of both modern science and 
‘the significance of traditional Islamic science not 
Western history of science but as an integral part 


ogram is to expand the awareness of Shari’ite 
ethical treatment of the paral environment and 


e Shari ‘ite injunctions concerning the care for na 
towards animals and plants, so that environmer 


by Muslims to be impregnated with relig 
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1 Science and The Environment Crisis: An Islamic Perspective 
broken and there is need for them to understand each other and tg 


reach a harmony which is in fact possible only in the ‘Diving 


Arabia or America, so does the wisdom 
Stratosphere’ . 


Pa € compassionate care for nature as taught by 
Meanwhile, however, the members of these different 
human collectivities have become nearly all participants, some moré 


ms to human beings wherever they might be, as 

athe blessed with the gift of appreciation of the beauty of 
actively than others, in the destruction of the earth. It is, thereforeg song of the nightingale. The Qur'an asserts that ‘to 
essential for those who speak for religion and the world of the Spirit} the West’ Q:115). This statement possesses 
to collaborate and apply that inner unity and harmony which binds one of which is that where the sun rises and 
them together to the terrestrial realm and the question of saving the ests cover the land and where sand dunes rove 
planet from a humanity in rebellion against both heaven and earth, fe Majestic mountains touch the void of heaven 
The person who speaks for the life of the Spirit today cannot remain ters reflect the Divine Infinitude, all belong to 
indifferent to the destruction of that primordial cathedral which is errelated. The destruction of one part of 
virgin nature nor maintain silence concerning the harm that man does in ways that the science of today has not 
to himself as an immortal being by absolutising the ‘kingdom of man! ‘In such an interdependent natural environment 
and as a consequence brutalising and destroying everything else in the Bs live, it is for men and women everywhere 
name of the earthly welfare of members of that kingdom agnostic humanism which kills the divine in 
s the reflection of the divine in nature, but in 

God, Allah, who manifests His power in 
vast and complex ocean of humanity 


Islam certainly has its share of responsibility in drawing the 
attention of its own adherents as well as the world at large to the 
Spiritual significance of nature and the necessity to live in peace and 
harmony with the rest of Allah’s creation. The Islamic tradition is 
particularly rich in preserving to this day its sacred sciences, a 
sapiential knowledge combined with a love of the natural environment, 
a metaphysics of nature which unveils her role as the grand book in 
which the symbols of the world of Divine Majesty and Beauty are 
engraved. It also possesses a system of ethics, rooted in the revelation 
and bound to the Divine Law, which concerns the responsibilities and 
duties of man towards the non-human realms of the created order. It 
is incumbent upon Muslims to resuscitate both of these dimensions of 
their tradition in a contemporary language which can awaken and lead 
men and women to a greater awareness of the spiritual significance of 

the natural world and the dire consequences of its destruction 


> divine and its reflection in oneself, is the first 
“see the reflection of the divine in the world of 
consequence. Man cannot save the natural 
Dt by rediscovering the nexus between the Supreme 
His creation, and becoming once again aware of 
of His works. And man cannot gain such an 
sacred aspect of nature without discovering 
self and ultimately the Sacred as such. The sol 
crisis cannot come but from the | cure 


It is also the duty of those who speak for traditional Islam to carry 


out a dialogue with followers of other religions on an issue which 
concerns men and women everywhere 


By sharing the wisdom of 
their tradition with others, they can contribute a great deal not only to 


the Islamic world itself as it struggles with the consequences of the 
environmental crisis, but to the whole of humanity 


;. As the sun shines 
upon all men and women from east to west and the night stars reveal 


their mysterious beauty to those with eyes to see whether they behold 
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each voice as outlined below holds for members of the category in 
question. 

143 Kasrawi, who died in 1946, held many views which are problematic 
from a traditional Islamic point of view, but he was perhaps the first 
Muslim writer to have thoroughly criticised European science and 
technology and their effect upon society. 
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